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Crucifixion of Jesus — Historical Fact, Christian
Faith and Islamic Denial

There is no scientific reason to question the existence of Jesus as an authentic
historical figure. It means that all the scholars who acknowledge the historicity
of Jesus at least as a Jewish teacher and healer accept the fact of his death on the
cross.! The reasons and the details of the crucifixion given by commentators of
the historical sources vary. One thing remains invariable: Jesus was sentenced
to death and crucified in Jerusalem on the order of the Roman Prefect of Judaea,
Pontius Pilate, most probably on the charge of incitement to rebellion against
the Roman Empire.>

There are two groups of scriptures and historical sources which corroborate
the historical fact of Jesus’ crucifixion. The first group embraces the earliest
authentic epistles of Paul, the Christian tradition represented by the Gospels,
and the remaining scriptures of the New Testament. The second group forms the
Greco-Roman sources, composed in the 1* or mainly during the 2™ century C.E.?

YE.g.,J. D. Crossan, The Historical Jesus. The Life of a Mediterranean Peasant, New York
1992, p. 372: “I take it absolutely for granted that Jesus was crucified under Pontius Pilate.”;
J. Klausner, Jesus von Nazareth. Seine Zeit, sein Leben und seine Lehre. Autorisierte Ubersetzung
aus dem Hebrdischen von Dr. Walter Fischel, Berlin 1930, pp. 484-493; G. Vermes, Jesus the
Jew. A Historian's Reading of the Gospels, Philadelphia 1993, p. 37.

2 “Jesus war der «Konig-Messiasy, also, vom Standpunkt des romischen Gouverneurs aus,
der natiirlich kein Versténdnis fiir die geistige Seite der messianischen Idee haben konnte, der
«Konig der Juden.» Das bedeutete Verrat am romischen Kaiser, fiir welches Verbrechen die
lex Juliana nur eine Strafe kannte: den Tod. Die vorgeschriebene Todesstrafe fiir Rebellen und
Verréter aber war die Kreuzigung* (J. Klausner, op. cit., p. 486). “It was not on a Jewish religious
indictment, but on a secular accusation that he was condemned by the emperor’s delegate to die
shamefully on the Roman cross” (G. Vermes, Jesus the Jew, op. cit., p. 37).

3 T decided to exclude the passages which confirm or allude to Jesus as a historical figure
but do not refer to his crucifixion.
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The earliest Christian sources

Although 13 out of the 27 books of the New Testament are attributed to
Paul, only seven letters came from his hand: 1 Thessalonians, 1 Corinthians,
Philippians, Philemon, 2 Corinthians, Galatians, and Romans. The remaining
books are either ascribed to the Pauline circle (2 Thessalonians, Colossians,
and Ephesians) or are considered pseudepigraphic (1 and 2 Timothy, Titus, and
especially the anonymous Hebrews). All the undisputed letters of Paul were
written between 51-58 C.E.* It means that we have seven earliest sources which
confirm the crucifixion of Jesus and his death (between 29 and 33 C.E.). The
possible time gap between the event and its earliest documented confirmation
comes probably to less than twenty years.

The letters considered to be genuine by the majority of scholars are dated as
follows: 1 Thessalonians (ca. 51 C.E.), Philippians (ca. 52—54 C.E.), Philemon
(ca. 52-54 C.E.), 1 Corinthians (ca. 53-54 C.E.), Galatians (ca. 55 C.E.),
2 Corinthians (ca. 55-56 C.E.), and Romans (ca. 55-58 C.E.). Some scholars
would argue that the substantiation of the life and message of Jesus in Paul’s
letters are reliable but meager.’ Nevertheless, Paul’s Christology stresses the
most important facts of Jesus’ life, especially in its final period. The crucifixion
and death of Jesus are mentioned in an evident manner in the following passages
(listed chronologically):

el yap motevopev 61t Incodc anébavev kot avéatn, obtmg kai 0 H£0g ToLS KonHévTog d1d
100 Inood d&et ovv avtd. (1 Thess 4:14)°

* P. Perkins, Reading the New Testament. An Introduction, Mahwah, New Jersey 1988, pp.
4-7; The Eerdmans Bible Dictionary. Editor-in-Chief: David Noel Friedman. Associate Editor:
Allen C. Myers. Managing Editor: Astrid B. Beck, Grand Rapids, Michigan-Cambridge, U.K.
2000, pp. 1018-1019. NIV Archaeological Study Bible. An Illustrated Walk Through Biblical
History and Culture. New International Version, Zondervan, Grand Rapids, Michigan 2005,
p- 1942. Some scientists date the letters as early as to 50 C.E. or even slightly before that year.
See The New Oxford Annotated Bible. New Revised Standard Version. With The Apocrypha. An
Ecumenical Study Bible. Fully Revised Fourth Edition, New York 2010, p. 2074.

5 J. Klausner, op. cit., p. 80: “Historisch beglaubigte Berichte iiber das Leben Jesu und sein
Wirken finden wir bei Paulus iiberhaupt nicht, auler der Bemerkung, daf} er “der Erstgeborene
unter vielen Briidern war*, daf er gekreuzigt wurde und in der Nacht vor seiner Ergreifung mit
seiner Jiingern das letzte Abendmahl hielt (...); The Eerdmans Bible Dictionary, op. cit., p. 702.

¢ The Greek New Testament. Former Editions edited by K. Aland, M. Black, C. M. Martini,
B. M. Metzger, and A. Wikgren. Fourth Revised Edition edited by B. Aland, K. Aland, J. Karavi-
dopoulos, C. M. Martini, and B. M. Metzger, in cooperation with the Institute for New Testament
Textual Research, Miinster/Westphalia, Stuttgart 2008. A Concise Greek-English Dictionary of
the New Testament. Prepared by B. M. Newman, Jr., Stuttgart 1993, p. 702 (subsequently quoted
as GNT). All underlines if not mentioned otherwise, are mine.
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For since we believe that Jesus died and rose again, even so, through Jesus, God will bring
with him those who have died. (1 Thess 4:14)’

graneivmoey £aTov yevopevog vmkoog péypt ovatov, Bavirov 8¢ otavpod. (Phil 2:8)
he humbled himself and became obedient to the point of death — even death on the cross.
(Phil 2:8)®

oV yap anéoterév pe Xpiotog Pomtilev ahda evoyyerileohat, ovk €v copig Adyov, tva un
kevabii 0 otavpog tod Xpiotod. (1 Cor 1:17)

For Christ did not send me to baptize but to proclaim the gospel, and not with eloquent
wisdom, so that the cross of Christ might not be emptied of his power. (1 Cor 1:17)°

Npeis 8¢ knpdoocopev Xplotov Eotavpmuévov, Tovdaiolg pev okavdatov EBvesty 8¢ popiav,
(1 Cor 1:23)

but we proclaim Christ crucified, a stumbling block to Jews and foolishness to Gentiles
(1 Cor 1:23)°

0V Yop Ekpva Tt idévar €v DUV 1 pn) Inoodv Xpiotov kol todtov Estanvpopévov. (1 Cor 2:2)
For I decided to know nothing among you except Jesus Christ, and him crucified. (1 Cor 2:2)!"!
fiv 00delS TV ApydvTOV Tod aidVog ToVTOL £YVeKeY: €l Yap £yvecay, oUK v TOV KOpLov
TG 06ENG Eotavpwoav. (1 Cor 2:8)

None of the rulers of this age understood this; for if they had, they would not have crucified
the Lord of glory. (1 Cor 2:8)"

AmOAALTOL YOp O AGOEVDY €V TR O1] YVAOGEL, 0 AdeAPOS 61 6V Xprotog ancbavev. (1 Cor 8:11)
So by your knowledge those weak believers for whom Christ died are destroyed. (1 Cor 8:11)"
TopEdMKOL Yap VUV &V TpMTOLG, O Kol Tapérafov, dtt Xpiotog ancdavev vrep TdV ApopTidV
Nudv kata tag ypaeog (1 Cor 15:3)

For I handed on to you as of first importance what I in turn had received: that Christ died
for our sins in accordance with the scriptures (1 Cor 15:3)

0VK A0eT®d TNV Yaptv ToD Be0D" €1 yap 10 vOpoL dtkaoovvn, pa Xplotodg dwpedv anédavev.
(Gal 2:21)

7 The Scripture quotations contained herein are from the New Revised Standard Version

Bible, copyright © 1989, by the Division of Christian Education of the National Council of
the Churches of Christ in the U.S.A., and are used by permission. All rights reserved. The New
Oxford Annotated Bible, op. cit., p. 2078 (further quoted as NRSV).

8 GNT, p. 675; NRSV, p. 2063.
® GNT, p. 568; NRSV, p. 2002.
10GNT, p. 569; NRSV, p. 2002.
I GNT, p. 570; NRSV, p. 2003 (and the footnote): “Paul’s use of the perfect participle,

crucified, to describe more precisely the Christ whom he proclaims is a provocation to the elite:
Paul insists that the present significance of Christ, even after the resurrection, consists in nothing
other than that he is the crucified.”

2 GNT, p. 571; NRSV, p. 2003.
13 GNT, p. 585; NRSV, p. 2011.
14 GNT, pp. 601-602; NRSV, p. 2020.
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I do not nullify the grace of God; for if justification comes through the law, then Christ died
for nothing (Gal 2:21)"

Q avonrot Taddrar, tic Dudc ERdokavey, ol kat’ 6@OuApodg Incodc Xplotdg mpoeypaen
gotavpouévog; (Gal 3:1)

You foolish Galatians! Who has bewitched you? It was before your eyes that Jesus Christ
was publicly exhibited as crucified! (Gal 3:1)'¢

guoi 8¢ pm yévorro kowydicOor i P &v 6 oTawpd Tod Kupiov NudY Incod Xpiotod, St” 0b
€pol KOGHOG E6TOVPMOTAL KAYD KOGU®. (Gal 6:14)

May I never boast of anything except the cross of our Lord Jesus Christ, by which the world
has been crucified to me, and I to the world. (Gal 6:14)"7

gt yap Xplotog dviov Nudv acbevdv £t katd kapov Vrep doefdv anédavev. (Rom 5:6)
For while we were still weak, at the right time Christ died for the ungodly. (Rom 5:6)'8
ocuviotnow 0¢ TV £0vTod Aydmny gig Nuag 6 0g0¢ 6t €Tt AUaPTOADY dvTmV UMYV XP1oTog
VEp UV anébavev. (Rom 5:8)

But God proves his love for us in that while we still were sinners Christ died for us. (Rom 5:8)"
€180teg 611 Xprotog €yepheig k vekpdV 00KETL AmoBvNoKeL, OdvaTog avTod 0VKETL Kupiedet.
(Rom 6:9)

We know that Christ, being raised from the dead, will never die again; death no longer has
dominion over him. (Rom 6:9)*

€ig todto yap Xprotog amébavey kol Enoev, tvo kol vekpdv kol (dvtov kuptevor). (Rom 14:9)
For to this end Christ died and lived again, so that he might be Lord of both the dead and
the living. (Rom 14:9)*!

The genuine letters of Paul are closer to the lifetime of Jesus than any other

Christian or non-Christian source. One has to emphasize that Paul became
Christian a few years after the death of Jesus.?? Therefore, not only was he
aware of the existence of Jesus and his crucifixion, but he also believed in his
resurrection (see the quotations above).

The letters attributed to Paul, although composed at least in the sixties C.E.

or much later, either repeated the facts from Jesus’ life as preached by Paul or
offered interpretations or defenses of Paul’s theology.?

15 GNT, p. 643; NRSV, p. 2046.
16 GNT, p. 643; NRSV, p. 2046 (and the footnote): “Jesus Christ was publicly exhibited as

crucified, a reference to the graphic description of the crucifixion in Paul’s preaching.”

7GNT, p. 653; NRSV, p. 2050.
8 GNT, p. 531; NRSV, p. 1983.
Y GNT, p. 531; NRSV, p. 1983.
2 GNT, p. 533; NRSV, p. 1984.
2L GNT, p. 537; NRSV, p. 1995.
22J, Klausner, op. cit., p. 80: “Denn Paulus wurde Christ ungeféhr um das Jahr 32-34.* The

Eerdmans Bible Dictionary, op. cit., p. 1019: “Paul’s apostolic call (ca. 31).”

2 The Eerdmans Bible Dictionary, op. cit., pp. 270-271, 411-413, 1018.
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So the crucifixion of Jesus is mentioned, for example in an anonymous
epistle to the Hebrews (dated between 60 and 90 C.E.):*

aPopdVTES €lg TOV TG TioTE®G ApYNYOV Kai teletwtnv Incodv, 6g avtl Tig TPOKEHEVNG

avT@ Yopdc DTEUEWVEY GTAVPOV QiGYVOVIG KATAPPOVIGaS, £V de&1d T€ ToD Opdvov Tod Beod

kekdBev. (Heb 12:2)

looking to Jesus the pioneer and perfecter of our faith, who for the sake of the joy that was
set before him endured the cross, disregarding its shame, and has taken his seat at the right
hand of the throne of God. (Heb 12:2)*

The crucifixion of Jesus and his death (both treated as a matter of fact and
serving as a base for the Pauline theology and Christology) was thus confirmed
by the identified Christian documents (i.e., the above mentioned authentic letters
of Paul and the pseudepigraphic epistles) just about twenty years after the event.

Other Christian sources confirming the crucifixion of Jesus and his death are
the canonical Gospels composed between ca. 66/70 C.E. (the Gospel according
to Mark) and ca. 90 C.E. (the Gospel according to John). The term “gospel”
contemporarily refers to a literary genre giving account of Jesus’ life, teaching,
trial and death. The word “gospel,” however, has been used in that sense since
the second half of the 2™ century.?® Originally, the Greek word 10 €bayyéhiov
meant “good news.””” Thus “Jesus went throughout Galilee, teaching in their
synagogues and proclaiming the good news of the kingdom” koi mepiijyev
&v A 1 ToAkaig, d1ddckwV v Toic cuvay®YOic adTOV Kol KNpUGGHOV TO
gvayyéhov i Pactreiag (Mt 4:23). Earlier, in the 1 century this word had
referred to the whole Christian message mainly that of Jesus’s death and its
significance in God’s salvific plan.?® That shift of meaning could have influenced
the Qur’anic understanding of the Gospel as the single Book given (revealed)
to Jesus who preached it, and the fragments of which survived in the received
canonical Gospels and other writings.”

The Gospel according to Mark* is chronologically the earliest canonical
Gospel (composed ca. 66 or shortly after 70 C.E.), being also a source of two

2 NRSV, p. 2103; The Eerdmans Bible Dictionary, op. cit., p. 569.

3 GNT, p. 767; NRSV, p. 2116.

26 The Eerdmans Bible Dictionary, op. cit., p. 521-523; NRSV, p. 1743-1744.

'W. D. Mounce, The Analytical Lexicon to the Greek New Testament, Grand Rapids,
Michigan 1993, p. 222.

B NRSV, p. 1752; GNT, p. 11; The Eerdmans Bible Dictionary, op. cit., p. 522.

¥ Dictionary of the Holy Quran. Arabic Words — English Meanings (With Notes). By ‘Abul
Mannan ‘Omar, Hockessin, DE 2008, pp. 552-553; The Holy Qur-an. English translation of
the meanings and Commentary. Mushaf Al-Madinah An-Nabawiyah. Revised & Edited By The
Presidency of Islamic Researches, Ifta, Call and Guidance, Al-Madinah Al-Munawarah 1410 H,
pp- 333-334.

30 We must not forget that the Gospel does not mention the name of its author. It was ascribed
to Mark in the early 2™ century (The Eerdmans Bible Dictionary, op. cit., p. 859).
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other Synoptic Gospels:*!' according to Matthew and according to Luke.** The
crucifixion and death of Jesus is narrated in Mk 15 in the following passages:
20 kot dte evémonéav avTd, £EESVoOV ATOV TNV TOPPVPAV Kol EvESuoav adTOV TO TLaTIL
avTod. kol E£Gyousty anTov tva 6TaVPOGOVGLY avTOV.
After mocking him, they stripped him of the purple cloak and put his own clothes on him.
Then they led him out to crucify him.
21 kai dyyapevovoty Topdyovtd tiva Zipova Kvpnvaiov épyopevov ar’ dypod, TOv matépa
AleEavdpov Kkal Poveov, tva dpn TOv 6Toupov ovTod.
They compelled a passer-by, who was coming in from the country, to carry his cross; it was
Simon of Cyrene, the father of Alexander and Rufus.
22 ki p€povcty ooV £mi tov [odyobdv tomov, 6 £otv pebepunvevdpevov Kpaviov Tomog.
Then they brought Jesus to the place called Golgotha (which means the place of a skull).
23 kai £3150Vv aOTH EGLVPVIGHEVOV OTvov" dg 8 ovK ELaPev.
And they offered him wine mixed with myrrh; but he did not take it.
24 kol otawpodoy avtov Kol dopepilovtor o ipdtior ovtod PiAlovteg KApov €’ adTd
tig ti dpnm.
And they crucified him, and divided his clothes among them, casting lots to decide what
each should take.
25 v 82 dpa Tpitn Kol EGTOVPOGOY ADTOV.
It was nine o’clock in the morning when they crucified him.
26 xoi v N &mrypagn ¢ oitiag ovtod émyeypoppévn, O Bactleds tév Tovdainy.
The inscription of the charge against him read: “The King of the Jews.”
27 kai ovv avtd otavpodoty dHo ANotdg, Eva £k de&idv kai Eva €€ edmVOL®V anToD.
And with him they crucified two bandits, one on his right and one on his left.
34 kol 1) évatn dpa EPoncev 0 Incods pavi] peydin, EAot ehon hepa capayBavy; 6 Eotv
pebepunvevopevov ‘O Bgdg pov 6 06g pov, i Ti Eykatélmés pe;
At three o’clock Jesus cried out with a loud vice, “Eloi, Eloi, lema sabachthani?”” which
means, “My God, my God, why have you forsaken me?”
35 koi Tveg TdV mapeoTKOTOV axovoavteg Edeyov, 10 HAlov pmvel.
When some of the bystanders heard it, they said, “Listen, he is calling for Elijah.”
36 dpapav 8¢ Ti¢ [Kai] yepioag omdyyov 6&ovg mepdeis kahdpm EnoTilev avTov Aéymv, Apete
dopev &l Epyetar Hhiog kaberelv avtov.

And someone ran, filled a sponge with sour wine, put it on a stick, and gave it to him to drink,
saying, “Wait, let us see whether Elijah will come to take him down.”

31 The Synoptic Gospels are considered to be the earliest Gospels (G. Vermes, The Authentic
Gospel of Jesus, London—-New York—Camberwell, Victoria—Toronto—New Delhi—Auckland—
Rosebank 2004, p. xi).

32 G. Theissen, A. Merz, The Historical Jesus. A Comprehensive Guide, Minneapolis, MN
1998, pp. 25-26.
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37 6 8¢ Incodg dpeic pavny peydiny &énvevoey.
Then Jesus gave a loud cry and breathed his last.*

The importance attached to the Gospel of Mark is due to the fact that it was
available to the authors of the Gospels of Matthew and Luke (their sources
would be then Mark and a hypothetical Q source).** The passages quoted below
show the similarities between the text of the Gospel according to Mark and the
other Synoptic Gospels: according to Matthew (composed in the 80s C.E.) and
according to Luke (composed 85 C.E. or later):*

Mt 27

32 "Eepyduevol 8¢ edpov dvBpmmov Kvpnveiov dvopatt Zipmva, todtov fyyépevcay ivo

Gpn TOV GTOVPOV 0VTOD.

As they went out, they came upon a man from Cyrene named Simon; they compelled this

man to carry his cross.

33 kai EAOOVTEG €ic TOTOV Aeyopevov ohyodd, & éotv Kpaviov Toémog Aeyouevoc,

And when they came to a place called Golgotha (which means Place of a Skull),

34 EdwKay avTd TEWV 0lvov LETH YOATiC HEYHEVOY” Kal YEVGAEVOC 0VK 10EANGEY TIETY.

they offered him wine to drink, mixed with gall; but when he tasted it, he would not drink it.

35 ctavpdoavieg & adTOV dtepepicavto Td ipdtio aTod PaAlovtes KATpOV,

And when they had crucified him, they divided his clothes among themselves by casting lots;
36 kol kadnevot ETPovvV avToV EKEL.

then they sat down there and kept watch over him.

37 xoi €ngbniay Endve Tic Kepaiic odTod TV oitioy adTod yeypopusvny: ODToC E0TIv
‘Incoig 0 Paciievg v Tovdaimv.

Over his head they put the charge against him, which read, “This is Jesus, the King of the Jews.”
38 Téte oTowpodvral cOV avTd Vo Anotai, elg 8k SeEidv Kai £ig &€ edmVOI®V.

Then two bandits were crucified with him, one on his right and one on his left.

46 mepi 0¢ v €vanv dpav avefonoev 6 Inocodg eovi] peydin Aéyov, Hiw nit Agpa
cafaydovy; 00T’ Eotv, O pov 0 pov, ivati pe Eykatréhmeg;

And about three o’clock Jesus cried with a loud voice, “Eli, Eli, lema sabachthani?” that is,
“My God, my God, why have you forsaken me?”

47 Tvég 88 eV kel otV drkovoavteg Eleyov 61t HAlov povel odtoc,

When some of the bystanders heard it, they said, “This man is calling for Elijah.”

48 kai e00émc Spapav ¢ £ avtdv Kai AaBdv omodyyov oo Te SEovg Kail Tep1OEic
koAb Enotilev avtov.

3 GNT, p. 186-187; NRSV, p. 1822-1823.
3% The Eerdmans Bible Dictionary, op. cit., p. 1745.
33 NRSV, pp. 1746, 1827.



138 Przemystaw Turek

At once one of them ran and got a sponge, filled it with sour wine, put it on a stick, and
gave it to him to drink.
49 o1 8¢ howrot Ereyov, Apeg Wdopey &l Epyetar HAiog chowv adtov.

But the others said, “Wait, let us see whether Elijah will come to save him.”

50 6 8¢ Inoovg mhdv kpd&ag vl LeyaAn aoTjkev TO TVeDU.
Then Jesus cried again with a loud voice and breathed his last.

Lk 23
26 Kol &g amnyoyov avtdv, Emrafopevol Zipmva tivo Kvpnvoiov épyouevov an’ dypod
EmEONKaV a0T@ TOV oTAVPOV PEPEY dmichev Tod Incod.

As they led him away, they seized a man, Simon of Cyrene, who was coming from the
country, and they laid the cross on him, and made him carry it behind Jesus.

33 koi 8te R0V &ni TOV TomoV TOV Kehodpevoy Kpaviov, dkel éotomposay adTodv Kol Todg
KOKOVPYOUG, OV HEV €k de&L@V OV 8¢ & dplotepdy.

When they came to the place that is called The Skull, they crucified Jesus there with the
criminals, one on his right and one on his left.

38 v 8¢ kai Emrypag) én’ avtd, ‘O Baciiedg tédv Tovdaimv ovtoc.

There was also an inscription over him, “This is the King of the Jews.”

46 xoi povicag EoOVH HeYdAn 6 Incodg einey, [dtep, €ig ygipds cov mapatiOepar 1o
AVEDPA Pov. TODTO O¢ einmv EEmvencey.

Then Jesus, crying with a loud voice, said, “Father, into your hands I commend my spirit.”
Having said this, he breathed his last.’’

Most scholars consider the Synoptic Gospels to be a reliable source of
historical information about Jesus, and they view his crucifixion and death
as indisputable.’® One, however, has to bear in mind that “A historical genre
does not necessarily guarantee historical accuracy or reliability, and neither the
evangelists nor their first readers engaged in historical analysis.” Still, there
is no reason to question the historicity of the Synoptic Gospels in their core.*’

Even the last Gospel according to John (ca. 90/100 C.E.), although it has
little in common with the Synoptic Gospels, includes some historical details

3 GNT, pp. 100—112; NRSV, pp. 1788-1889.

3T GNT, pp. 302, 303, 304; NRSV, pp. 1874,1875.

38 “Jesus’ death by execution under Pontius Pilate is as sure as anything historical can ever
be. For, if no follower of Jesus had written anything for one hundred years after his crucifixion,
we would still know about him from two authors not among his supporters. Their names are
Flavius Josephus and Cornelius Tacitus” (J. D. Crossan, Who Killed Jesus? Exposing the Roots
of Anti-Semitism in the Gospel Story of the Death of Jesus, New York 1996, p. 5).

9 NRSV, p. 1744.

40« Andererseits wird es gerade durch die ausgedehnten Forschungen auf allen Gebieten des
Judentums zur Zeit des Zweiten Tempels unmdoglich, die Historizitét der synoptischen Evangelien
vollig zu leugnen® (J. Klausner, op. cit., p. 168).
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concerning the crucifixion and death of Jesus, even if the account of passion
differs markedly:*

Jn 19

16 t61€ 0DV TapEdmKeEY aNTOV aToiC Tva sTompwdii. TTopélaBov ovv Tov Incodv,

Then he handed him over to them to be crucified. So they took Jesus;

17 kol Baotalmv Eavtd Tov otavpov EERADeY gig OV Aeydpevov Kpaviov Tomov, 6 Aéyetat
‘EBpaioti Tolyod,

and carrying the cross by himself, he went out to what is called The Place of the Skull, which
in Hebrew is called Golgotha.

18 dmov avTov £otapmoay, kol HeT’ adTod dALoLG dV0 Evteblev kai Eviebbev, pécov 8¢
Tov Incodv.
There they crucified him, and with him two others, one on either side, with Jesus between them.

19 &ypanyev 8¢ koi tithov 6 TThditog Kkod #0nkev £mi Tod oTowpod: fiv 8 yeypappévov, Tncodg
0 Nalwpoiog 0 facirevg tdv Tovdaimv.

Pilate also had an inscription written and put on the cross. It read, “Jesus of Nazareth, the
King of the Jews.”

28 Mgt tod10 €10m¢ 0 'Incodc 6t 110N Thvta tetédeotol, tva TeAelmbT] 1 Ypoon, AEyel, Anyd.
After this, when Jesus knew that all was now finished, he said (in order to fulfill the scripture),
“I am thirsty.”

29 6Kedog EKELTO GEOVC LEGTOV' GTIOYYOV 0DV HEGTOV HEOVS VGCOTW TEPIOLVTEG TPOCTIVEYKOY
avTod T@ GTOpTL.

A jar full of sour wine was standing there. So they put a sponge full of the wine on a branch
of hyssop and held it to his mouth.

IS E

30 6te oDV EdaPev 10 dEoc [6] Tnoodg einev, Tetéheota, Kol KAvag THY Ke@aAnv Tapédwkey
10 mvedua.

When Jesus had received the wine, he said, “It is finished.” Then he bowed his head and
gave up his spirit.

31 Oi odv Tovdaiot, el mopockevn [y, tva pi peivn &t tod otavpod To cHOpAT £V T6
capPate, v yop peydAn N quépa ékeivov tod cappdrov, Rpdtncav tov IMkitov fva
KOTEQYDOV 0DTAV TO. OKEAT Kol apOdGLY.

Since it was the day of Preparation, the Jews did not want the bodies left on the cross during
the Sabbath, especially because that Sabbath was a day of great solemnity. So they asked
Pilate to have the legs of the crucified men broken and the bodies removed.

32 iABov ovv oi oTpati®Tol koi Tod PEV TpdTOL Katéafav T okéA Kol Tod dAlov Tod
oLVETOVP®OEVTOG OOTH"

4 NRSV, p. 1745; J. Klausner, op. cit., p. 165-166: “Es ist moglich, daB auch das vierte
Evangelium einige historische Einzelheiten enthélt, die dem Verfasser, der gewil3 nicht Jesu
Jinger Johannes war, miindlich tiberliefert wurden; aber im allgemeinen kommt ihm nur die
Bedeutung eines theologischen, nicht die eines historischen oder biographischen Dokuments
zu.“; J. D. Crossan, Who Killed Jesus? op. cit., p. 20; G. Vermes, The Authentic Gospel of Jesus,
op. cit., pp. Xii-xiii).
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Then the soldiers came and broke the legs of the first and of the other who had been crucified
with him.

ESERY N 2 > ~ z 3 3 o LY r 3 3 3 ~ N 3
33 émti 8¢ tov Tnoodv EA0OVTES, OG €180V 1101 adTOV TEBVNKOTA, 0 KaTé&ay anTod T0 GKEAT,

But when they came to Jesus and saw that he was already dead, they did not break his legs.

34 M €l ThV oTPOTIOT@Y AOYYM adToDd THY TAELpaY EvuEey, Koi EFAAOEY DOVC aipio kol Hdmp.

Instead, one of the soldiers pierced his side with a spear, and at once blood and water came out.*?

The historical fact of Jesus’ crucifixion and his death on the cross is a vital
part of Christian theology. Christ’s sacrifice is understood in terms of expiation,
the cancelling of guilt and cleansing (pardoning) of sin through his death by
crucifixion.®* Denying the crucifixion is denying Christianity as a whole.

The Greco-Roman sources

Testimonium Flavianum

One of the most important sources describing various groups and factions in
the Jewish society and the environment in which Christianity was born, is the
historiographical work ‘Tovdaikr Apyooroyio (The Antiquities of the Jews). It
was composed in 93/94 C.E. by Flavius Josephus, born 17°nn» 32 101 Yoseph
ben Mattatyahu in 37 C.E. who died ca. 100 C.E.* There is a long paragraph
in book 18, chapter 3, known as Testimonium Flavianum in which Josephus
describes the condemnation and crucifixion of Jesus. The version, which has
survived (if authentic),* is not, however, thoroughly genuine as the original text
of the passage became later a subject to Christian interpolations. Nevertheless,
many scholars agree that the text of the section without additions came from
Flavius Josephus’ pen.* The Greek text of Flavius Josephus is presented here
in its standard version:*’

“2 GNT, pp. 397, 398, 399; NRSV, pp. 1913, 1914.

# The Eerdmans Bible Dictionary, op. cit., p. 128.

4 J. Klausner, op. cit., p. 67; M. Hadas-Lebel, Jozef Flawiusz, Zyd rzymski. Translated by:
J. Radozycki, Warszawa 1997, pp. 11, 154; The Eerdmans Bible Dictionary, op. cit., pp. 736-737.

4 All surviving Greek manuscripts of Josephus’ Antiquities of the Jews contain the Testimonium
Flavianum. The earliest Greek manuscript of the Antiquities, the Ambrosianus 370 (F 128), con-
taining the Testimonium, dates from the eleventh century. For a full listing, see H. Schreckenberg,
Die Flavius-Josephus-Tradition in Antike und Mittelalter, Leiden 1972.

4 J. Klausner, op. cit., pp. 70-71; G. Vermes, Jesus the Jew, op. cit., pp. 51, 79; M. Hadas-Lebel,
op. cit., pp. 169-170; J. D. Crossan, Jesus. A Revolutionary Biography, San Francisco 1995,
p. 145; J. D. Crossan, Who Killed Jesus? op. cit., pp. 5—6.

4 Flavii losephi Opera Omnia. Post Immanuelem Bekkerum recognovit Samuel Adrianus
Naber. Volumen quartum. Lipsiae MDCCCXCIII, p. 147.
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<63> [yivetar 8¢ Kot ToDTOV TOV YpOVoV Incods, oeog avip, €1y’ Gvdpa adToOV Aéyey xpm.
MV yop mopadoEmv Epywv momtic, Siddokuioc avOpdrmy TV Hidovi TéAn0T Sexopévov:
Kol AoV pév Tovdaiovg, ToAlodg 8¢ koi tod EAnvikod émnydyeto. 6 Xp1otdg 00Tog 1v.
<64> kol a0TOV £vieigel TV TPOTOV AVOpAOY o’ NIV otavp®d Emttetnkotog [Tikdrov,
00K ETODGOVTO Ol TO TPATOV AVTOV AYUTNGOVIEG EPAVN YOp 00TOlG TPtV EX®V NUEPOV
oA (v, TV Oeimv TpoenT@®V Tad T TE Kol dAA pupio Oovpdoto epl adTod EipnKOTOV.
€16€11 T8 VOV @V XPloTlov@V arnod To00e OVOUAGHEVOV 00K ETéATE TO PUAOV. ]

3. Now there was about this time Jesus, a wise man, if it be lawful to call him a man, for he
was a doer of wonderful works — a teacher of such men as receive the truth with pleasure.
He drew over to him both many of the Jews and many of the Gentiles. He was [the] Christ;
and when Pilate, at the suggestion of the principal men amongst us, had condemned him
to the cross,* those that loved him at the first did not forsake him; for he appeared to them
alive again the third day,* as the Divine prophets had foretold these and ten thousand other
wonderful things concerning him; and the tribe of Christians, so named from him, are not
extinct at this day.*

The earliest quotation of the Testimonium Flavianum is to be found in the
Greek Historia Ecclesiastica (the Church History) of Eusebius, the bishop of
Caesarea. The History was completed 326 C.E.:

yivetou 8¢ Kkotd TodTov TOV YpoVoV Incodc, Goedc dvip, £l ye avpa adTov Aéysy xpf. qv

yap Topadomv Epymv momTng, 1600KAA0S AvOpOTOY TOV NS0V} TaAN0T deyouévov, Kol

ToAoOG pév v Tovdaimy, moAlovg 8¢ kod 4md Tod EAANvikod émmydyeto. 6 Xpiotdg 00Tog

V. Kol adToV EvEeietl TV TphOTOV AvEpaY Tap” UiV oTowpd Emtetipmiotog IAdTov, ovk

EMOVGOVTO 01 TO TPMTOV GAYOTNOAVTES EQAVT YOP 0DTOIG TPITNV EY@v NUEPOY TOAY DV,

@V Oelowv TpoenT®dV TadTE TE Kol dAA popio Tepl avTod Oovpdoio eipnkdtmy. €ig Tt Te

VOV TOV XPIoTIov®dV Ao TODOE MVOUOCUEVOV 0VK ETEMTE TO DAOV.

As one can see there is no difference between the Testimonium Flavianum
and its quotation in Eusebiuses’ work.

The scholars who believe in the partial authenticity of the Testimonium and
the existence of a reference to Jesus within it suggest some modifications in
the standard version. The subsequent reconstruction of the supposed original
text of the Testimonium Flavianum, removing later Christian additions, follows
the proposals of Klausner, Vermes and Crossan:®'

<63> [yiveton 8¢ katé TOVTOV TOV YpOVOV INGODC, GoPoOcevip; ety BvdperardTovXéyetv-xpi.

MV yop Tapadotav Epyov tommc, Siddokaloc avOpdrmy TV Ndovi] T8AN0F Seyouivav:

Kol oALoVG pev Tovdaiovg, TOAAOVG O¢ Kol ToD EantKov gmnydryeto. 6-Xptotdcodtocny.

<64> Kol aTov Evieilel T@V TPOTOV AvOpdY TTop’ MUY oTawp® EmtteTiunkotog [Tiddtov,

OVK EMAVGAVTO Ol TO npmrov avTovV owomncavrsg W?TT&p—ﬂ‘b‘mfpﬁﬁv—sxﬁWﬁpﬁpﬂv

€l0€TL TE VOV TMV Xpwuowmv amo T00OE MVOUAGUEVOV OVK EMEMTE TO GDAOV.]

% A.D. 33, April 3 [footnote in the text].

* April 5 [footnote in the text].

30 The Works of Flavius Josephus. Translated by William Whiston, London [1873], p. 426.
1 J. Klausner, op. cit., p. 68; J. D. Crossan, Who Killed Jesus? op. cit., p. 5.



142 Przemystaw Turek

3. Now there was about this time Jesus, a wise man, ifitbetawfutto-catthimraman, for he was
a doer of wonderful works, a teacher of such men as receive the truth with pleasure. He drew
over to him both many of the Jews and many of the Gentiles. He-wasfthe}-Christ; and when
Pilate, at the suggestion of the principal men amongst us, had condemned him to the cross,

those that loved h1m at the first did not forsake him; forheappearedrtofheﬁraiweﬁgarrrﬂic

comemmg%ﬂm and the tribe of Chrlstlans S0 named from him, are not extinct at thls day 52

According to Vermes, we can also correct the sentence “He was the Christ,”
Greek 6 Xp1ot0g 00T0G V., inserting the word “called” into it: “He was [called]
the Christ,” Greek 6 Xp1o1tdg 00toc Aeydpevog fv. That correction seems to be
supported by another reference to Jesus in the work of Josephus: “the brother of
Jesus, who was called Christ, whose name was James,” Greek 1ov a4deApov Incod
0D Agyopévou Xpiotod, Taxmpog dvopa avtd.>* Modern scholars overwhelmingly
consider this remark, including its reference to “the brother of Jesus called Christ,”
as authentic and have rejected its being the result of a later interpolation.™

The above-mentioned reference to James can be treated as a documentary
validation for the authenticity of the Testimonium Flavianum. Let us quote
G. Vermes, “Josephus’s identification of James as ‘the brother of Jesus called
Christ” would have made no sense unless there was an earlier mention of Jesus
in Antiquities. The Testimonium Flavianum is likely to be this prior reference.”

A number of scholars use some later versions of the Testimonium Flavianum
to corroborate the modifications accepted, e.g., by Vermes, especially when
these versions contained the phrase that expressed a doubt in Jesus being the
Christ (the Messiah).

The earliest surviving Christian text which contains the modified locution
about the Christ*® is the Latin passage from the late 4™ century work “De viris
inlustribus,” chapter 13, of Jerome of Strydon:’

32 Compare the proposal of G. Vermes (who uses the 18" century translation of Whiston,
too): “Now there was about this time Jesus, a wise man, [...] for he was a doer of wonderful
works, a teacher of such men as receive the truth with pleasure. He drew over to him [both]
many of the Jews [and many of the Gentiles?]. He was [called] the Christ. And when Pilate,
at the suggestion of the principal men amongst us, had condemned him to the cross, those that
loved him at the first did not forsake him; [...] And the tribe of Christians, so named from him,
are not extinct at this day.” (Jesus in the Eyes of Josephus, “‘Standpoint” January/February 2010,
http://standpointmag.co.uk/jesus-in-the-eyes-of-josephus-features-jan-10-geza-vermes?page=1
%2C0%2C0%2C0%2C0%2C0%2C0%2C0%2C0%2C0%2C5).

33 The Works of Flavius Josephus, op. cit., p. 475; J. Klausner, op. cit., p. 73.

3 J. Klausner, op. cit., p. 74-75; G. Vermes, Jesus in the Eyes of Josephus, op. cit.; see
also Z. Baras, The Testimonium Flavianum and Martyrdom of James in: Josephus, Judaism,
and Christianity. Edited by L. H. Feldman and G. Hata, Detroit, Michigan 1987, pp. 338-348.

3 G. Vermes, Jesus in the Eyes of Josephus, op. cit.

¢ The underline is mine.

57 Hieronymus und Gennadius, De viris inlustribus. Herausgegeben von C. A. Bernoulli,
Freiburg i. B. und Leipzig 1895, p. 16. The work was written in Bethlehem in 392-393; see
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Hic in octauo [decimo] antiquitatum libro manifestissime confitetur propter magnitudinem
signorum Christum a pharisaeis interfectum et lohannem baptistam vere prophetam fuisse
et propter interfectionem lacobi apostoli Hierosolymam dirutam. Scripsit autem de Domino
in hunc modum: Eodem tempore fuit Iesus, sapiens uir, si tamen uirum eum oportet dicere.
Erat enim mirabilium patrator operum et doctor eorum qui libenter uera suscipiunt; plurimos
quoque tam de Iudaeis quam de gentilibus habuit sectatores et credebatur esse Christus.
Cumgque inuidia nostrorum principum cruci eum Pilatus addixisset, nihilominus qui primum
dilexerant, perseuerauerunt. Apparuit enim eis tertia die uiuens. Multa et haec et alia mirabilia
carminibus prophetarum de eo uvaticinantibus et usque hodie Christianorum gens ab hoc
sortita uocabulum non defecit.

In the eighth book of his Antiquities he most openly acknowledges that Christ was slain by
the Pharisees on account of the greatness of his miracles, that John the Baptist was truly
a prophet, and that Jerusalem was destroyed because of the murder of James the apostle.
He wrote also concerning the Lord after this fashion: “In this same time was Jesus, a wise
man, if indeed it be lawful to call him man. For he was a worker of wonderful miracles, and
a teacher of those who freely receive the truth. He had very many adherents also, both of the
Jews and of the Gentiles, and was believed to be Christ, and when through the envy of our
chief men Pilate had crucified him, nevertheless those who had loved him at first continued
to the end, for he appeared to them the third day alive. Many things, both these and other
wonderful things are in the songs of the prophets who prophesied concerning him and the
sect of Christians, so named from Him, exists to the present day.”*®

The 10™ century universal history Ol sill @S Kitab al-"Unwan (The Book of
the Heading), written by an Arab historian named Agapius of Manbij ({2 < s
il (e gl (phaillaia & Mahbiib ibn Qustantin ar-RimT al-ManbigT), contains
a version of the Testimonium Flavianum which according to some scholars is
closer to what one would expect Josephus to have written:*
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wa-li-dalika Yisifiisu I- ‘Ibraniyyu fa- inna-hu qala fi miyamiri-hi l-latt kataba-ha ‘ala sarri
I-Yahudi 'inna-hu kana fi hdada z-zamani ragulun hakimun yuqalu la-hu ‘7sii ‘@ wa-kanat
la-hu siratun hasanatun wa- ‘ulima "anna-hu fadilun wa-"anna-hu yutalmidu la-hu katirun
min an-ndasi min al-Yahidi wa-sa’iri $-Su ‘ibi wa-kana Filatusu qada ‘alay-hi bi-s-salbi

A. D. Booth, “The Chronology of Jerome’s Early Years,” Phoenix vol. 35 (1981), p. 237-259,
and J. N. D. Kelly, Jerome. His Life, Writings, and Controversies, London 1975 (Polish version:
J.N. D. Kelly, Hieronim. Zycie, pisma, spory. Translated by R. Wisniewski, Warszawa 2003, p. 79).

8 A Select Library Nicene and Post-Nicene Fathers of the Christian Church. Translated into
English with Prolegomena and Explanatory Notes under the Editorial Supervision of P. Schaff
and H. Wage. In Connection with a Number of Patristic Scholars of Europe and America. Volume
1I1. Theodoret, Jerome, Gennadius, Rufinus. Historical Writings, etc., New York — Oxford and
London 1892, p. 366.

% See S. Pines, An Arabic Version of the Testimonium Flavianum and its Implications,
Jerusalem 1971, and Z. Baras, op. cit., p. 340.

© A. A. Vasiliev, Kitab al-’Unvan (Histoire universelle écrite par Agapius de Menbidj),
séconde partie, fasc. I [in:] Patrologia Orientalis. Tomus septimus, Paris 1911, pp. 471-472.
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wa-l-mawti wa-l-ladina tatalmadii la-hu yad ‘i talmadata-hu wa-dakari "anna-hu zahara
la-hum ba ‘da talatati "ayyami min salbi-hi wa-"anna-hu ‘asa fa-la-‘alla-hu huwa l-masthu
I-ladi qalat ‘an-hu |- "anbiya u I-'a ‘agiba fa-hada gawlu Yisifiisa wa-"ashabi-hi fi sayyidi-na
l-masthi la-hu I-magdu

Therefore, Josephus the Hebrew said as follows in his tractates written about the wicked-
ness® of the Jews: At this time there was a wise man called Jesus, whose way of life was
exquisite, he was known as a remarkable person, and many people among Jews and other
nations became his disciples. Pilate condemned him to death on the cross, but those who
had become his disciples spread out his learning. They said that he appeared to them alive
three days after his crucifixion. Perhaps he was the Christ, about whom the prophets used
to say marvelous things. This is the account of Josephus and his companions concerning
our Lord Christ, glory be to him.®

Still, the Agapius’ version of the Testimonium Flavianum differs significantly
from all other known versions and it is, as we can see, merely a paraphrase of the
common text. Nevertheless, Agapius relied on Syriac sources and most probably
his translation is based on a Syriac text containing the Testimonium Flavianum.

The literal Syriac translation of the Testimonium is quoted in a twelfth century
chronicle compiled by Michael the Syrian a Jacobite Syrian Patriarch of Antioch
(1166—1199). According to A. Whealey: “It is this version of the Testimonium,
not the Arabic paraphrase of it, that has the greatest likelihood of being, at least
in some ways, more authentic than the textus receptus Testimonium because, as
noted earlier, this version of the text agrees with Jerome’s Latin version of the
text in the same crucial regard. The medieval Syriac Testimonium that Pines
uncovered is very strong evidence for what many scholars had argued since
birth of the controversy over the text in the Renaissance, namely that Jerome
did not alter the Testimonium Flavianum to read “he was believed to be the
Christ” but rather that he in fact knew the original version of the Testimonium,
which he probably found in Eusebius’ Historia Ecclesiastica, which read “he
was believed to be the Christ” rather than “he was the Christ.”®

Letus have a look at the Syriac text of Michael the Syrian (book 5, chapter 10):%4

! In the Arabic text we read & Sarr “evil, wickedness, mischief; disaster, calamity, etc.”
(H. Wehr, A4 Dictionary of Modern Written Arabic. Edited by J. Milton Cowan, New York 1976,
p. 461). In the colloquial Arabic it could mean also “war” (Rl & aaidl Al-Mungid f1 1-luga,
Bayriit 1984, pp. 379—380), maybe that is why Vasiliev translated the word as “guerres” (wars).
Besides, is it possible that Agapius made a mistake and wrongly attributed the passage to other
work of Flavius Josephus — De bello Iudaico? One has to confirm that there are some Greek
manuscripts of the Bellum Judaicum, into which the Testimonium Flavianum was inserted,
although they are younger than Agapius’s work (H. Schreckenberg, op. cit.).

2 The transcriptions and translations from Arabic and Syriac, if not named, are mine.

% A. Whealey, The Testimonium Flavianum Controversy from Antiquity to the Present,
2000 SBL Josephus Seminar (available online at http://josephus.yorku.ca/pdf/whealey2000.
pdf, accessed 2012.28.03), p. 8.

8 Chronique de Michel le Syrien, patriarche jacobite d’Antioche (1166—1199). Editée pour
la premiére fois et traduite en frangais par J.-B. Chabot, Tome I-IV, Paris 1899, 1901,1905,



Crucifixion of Jesus — Historical Fact, Christian Faith and Islamic Denial 145

Ram ,madurd ,masiay K 3 é ~\a ¥ A v A s Kiny | Kom e sy tAcr:.:m
roarsn < inhw . amlh A 90 (e b ridgla . iz dialma it finsa o
rﬁnlsn ~r.is nwm\ cnc\BvLa oo .~aAm ‘ﬂv‘n s, il KRN0 e ala.~om ,moda
<\~ AN CT PPN ENL T PN o > \C\aﬂ N .o iy &\ ;manuy ol e uma Sumna
e (i 0 o r(u)vmu'\ [ N £ S N ~\ M) o a.hdush s;mals aise? TAcn neria

dabhalen zabné it wa gabra had hakkima dasmeh yesii . 'en wla lan dgabra neqréw. ‘itaw
talmed. mestabrd damstha ‘ttaw wa. wlaw “ak sahdita drésanaw d ‘amma mettul hade. yabeh
pilatos lamsam brésa dasliba wmit whanon dén dahhebii la Salliw men hubba. ’ethzi lhon
men batar tlata yawmin kad hay. nbiyyé gér dallaha wdak halén "emar ‘law tmihata. w'adma
lyawmand la mgarde ‘amma dakristyané dmenneh w‘adma ’estammabh.

In these times there was a wise man whose name was Jesus, if we can call him a man. He
certainly did many celebrated things and was a teacher of truth. He taught numerous Jews
and pagans. He was supposed to be the Christ not however according to the leaders of the
nation’s testimony. Because of this, Pilate had him crucified, and he died. But those who
had loved him did not stop to do so. He appeared to them alive after three days. Indeed,
astonishing things have been spoken about him by God’s prophets. And the Christian nation,
which was named after him, has not disappeared until the present day.

The above-mentioned Ecclesiastical History must have been translated
into the Syriac language quite early. Although the oldest Syriac manuscript
of the Ecclesiastical History is dated to 462 C.E.% the editor of the History
William Wright suggests that it was translated into Syriac as early as the time of
Eusebius or shortly afterwards.® The Syriac text of the Testimonium Flavianum
is quoted below:®’
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1910, introduction, corrections et index ajoutés en 1924, I, p. 91, Syriac version, v. 4; compare
S. Pines, op. cit., pp. 24 (Syriac text), 26, 31. I am grateful to Professor Sebastian P. Brock who
checked for me the photographic edition of the Aleppo manuscript of Michael’s chronicle against
Chabot’s text (The Edessa-Aleppo Syriac Codex of the Chronicle of Michael the Great. Edited
by G. Y. Ibrahim. Contributions by S. P. Brock and H. Takashi, Texts and Translations of the
Chronicle of Michael the Great. Vol. 1, Piscataway, NJ 2009, p. 94).

% The Ecclesiastical History of Eusebius in Syriac. Edited from the Manuscripts by the
late W. Wright, and N. Mclean. With A Collation of the Ancient Armenian Version by A. Merx,
Cambridge 1898, pp. vi-ix.

% “Now, as the text presented by these MSS. has evidently passed through the hands of several
successive scribes, it seems to follow that these books were translated into Syriac in the lifetime
of the authors themselves, or very soon after, for Eusebius died in 340" (4 Short History of the
Syriac Literature. By the late William Wright, London 1894, pp. 61-62).

7 The Ecclesiastical History of Eusebius in Syriac, op. cit., p. 48.

% The Manuscript C adds o= (The Ecclesiastical History of Eusebius in Syriac, op. cit., p. 48).
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hwa lam bhana zabna. gabra lam had hakkima dasmeh yesi . "en wla lan dgabra neqréw.
‘taw wa ger sa ‘ira da ‘bade sbthé wmalfana dabnay nasa. hanon dabreggtd mqabbelin leh
lasrara. walsaggayye men ‘thidaye walsaggayyé den "af men ‘ammé talmed wa. msiha déen
‘itaw hana. wleh ’ak dmen sahdita dnasa résaw d‘amman. yabeh pilatos lamsam brésa®
dasliba. whanon dahhebii la Salliw men hubbeh. “ethzi lhon ger men batar tlata yawmin tob
kad hay. danbiyyé dallaha halen wrebbii "ak halén ‘emar ‘law tmihata. w‘adma lyawmana
la mgardé ‘amma dakristyané dmenneh mestammah halen.

At this time there was a wise man whose name was Jesus, if we can call him a man. He
certainly did many celebrated things and was a teacher of men, of those who gladly accepted
the truth. He taught numerous Jews and numerous pagans. So he was the Christ. It was him,
whom, according to the leaders of our nation’s testimony, Pilate had crucified.” Those who
had loved him did not stop to do so and he appeared to them alive after three days. These
astonishing things and myriad others stories have been spoken about him by God’s prophets.
And the Christian nation, which was named after him, has not disappeared until the present day.

Both texts show many resemblances. It is evident that Michael’s version of
the Testimonium has to descend from a manuscript of the Syriac Ecclesiastical
History. Michael the Syrian either quoted the text making some alternations or, as
some scholars suppose, he used that version of Eusebius’ Historia Ecclesiastica
which read “he was believed to be the Christ” rather than “he was the Christ.””!

The Testimonium Flavianum is also quoted in another work of Eusebius:
Theophania. It has been preserved as a whole text only in the Syriac version.
It was probably composed about 337 C.E. The oldest manuscript is dated to
411 C.E.”* The Testimonium Flavianum is to be found in Theophania 5.43:7
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44. hwa den bhaw zabna yesii * gabra hakkima 'en bar nasa wla neqrew ‘itaw wa ger ‘aboda
dsu ‘rané dtedmurta wmalfana dabnay nasa. hanon dniha basrara qabbelii wsaggayye men
‘Thiidaye wsaggayye men hanfeé kannes. whanda msiha ‘'itaw wa. wleh badmiita dnasa résané
qadmayé dalwatan kad sam bréseh pilatos zqifa. la Steq hanon dmen qdim “ahhebi. la Salliw

% The Manuscript C adds dmawta.

70 With the word mentioned above the translation would look in the following way: Pilate
condemned him to death on the cross.

' A. Whealey, The Testimonium Flavianum Controversy, op. cit. p. 8.

2 Eusebius Bishop of Caesarea, On The Theophania or Divine Manifestation of Our Lord and
Saviour Jesus Christ. A Syriac Version, edited from an ancient manuscript recently discovered. By
Samuel Lee, London MDCCCXLII, pp. i—iii; T. D. Barnes, Constantine and Eusebius, Harvard
1981, p. 367; A Short History of the Syriac Literature, op. cit., p. 61.

3 Eusebius Bishop of Caesarea, On The Theophania, op. cit., pp. o= — a.
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men hubbeh. “ethzi [hon gér latlata yawmin tob kad hay. danbiyyé “allahayé halén wsaggiyata
hrénayata ‘law ‘emar dmen taman ‘admd lhasa. men haw la hsar gensa dakristyané.

Joseph about the Christ

So at that time there was a wise man whose name was Jesus, if we can call him a man. He
certainly was a maker of miracles and a teacher of men, of those who accepted the grace in
truth. He brought together numerous Jews and numerous pagans. This one was the Christ. It
was him, whom, in front of us, following the example of main leaders, Pilate had crucified.
Yet those who had loved him from the beginning did not remain silent. They did not stop
to love him; he appeared to them alive after three days. This and many various things have
been spoken about him by God’s prophets from then until now and the group of Christians
has not decreased.

Both Syriac versions of Eusebius’ works follow closely the original Greek
text of the Ecclesiastical History. The phrase about the Christ has no additions.

The Testimonium Flavianum (if we accept its authenticity) can be treated as
one of the earliest non-Christian written testimonies of Jesus’ crucifixion and
his death. Nevertheless, its content must have been interpolated rather early
because the version of Eusebius is not at variance with the textus receptus.
Still, there must have been some earlier versions of the Testimonium Flavianum
which left their traces in the quotations made by Jerome, Agapius, and Michael
the Syrian. That view is supported by those scholars who treat the Testimonium
Flavianum as genuine (although altered by a Christian reviser).”

Tacitus

Publius Cornelius Tacitus (57-117 C.E.), a Roman historian, is the author
of the most important pagan reference to the death of Jesus.” It is to be found
in book 15, chapter 44 of his Annales (Annals), written ca. 116 C.E.

ergo abolendo rumori Nero subdidit reos et quaesitissimis poenis affecit, quos per flagitia
invisos vulgus Christianos appellabat. auctor nominis eius Christus Tibero imperitante per
procuratorem Pontium Pilatum supplicio affectus erat; repressaque in praesens exitiabilis
superstitio rursum erumpebat, non modo per [udacam, originem eius mali, sed per urbem etiam,
quo cuncta undique atrocia aut pudenda confluunt celebranturque. igitur primum correpti qui
fatebantur, deinde indicio eorum multitudo ingens haud proinde in crimine incendii quam
odio humani generis convicti sunt. et pereuntibus addita ludibria, ut ferarum tergis contecti

74 “Since it is scarcely credible that the writers could have independently modified the Tes-
timonium in this same way, their readings must reflect an original Greek Testimonium reading
something like ‘he was believed to be the Christ’.” (A. Whealey, The Testimonium Flavianum
in Syriac and Arabic, “New Testament Studies,”Volume 54, Issue 4, 2008, pp. 580-581).

75 “Tacitus’s report confirms what we know from other sources, that Jesus was executed by
order of the Roman governor of Judea, Pontius Pilate, sometime during Tiberius’s reign” (Bart
D. Ehrman, Lost Christianities. The Battles for Scripture and the Faiths We Never Knew, New
York 2005, p. 212).
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laniatu canum interirent aut crucibus affixi [aut flammandi atque], ubi defecisset dies, in
usum nocturni luminis urerentur. hortos suos ei spectaculo Nero obtulerat,’

Nero, in order to stifle the rumour ascribed it to those people who were hated for their wicked
practices, and called by the vulgar Christians: these he punished exquisitely. The author of
this name was Christ, who in the reign of Tiberius was brought to punishment’” by Pontius
Pilate, the procurator. For the present this pernicious superstition was in part suppressed;
but it brake out again, not only over Judea, whence this mischief first sprang, but in the
city of Rome also, whither do run from every quarter and make a noise, all the flagrant and
shameful enormities. At first, therefore, those were seized who confessed: afterward a vast
multitude were detected by them, and were convicted, not so much as really guilty of setting
the city on fire, but as hating all mankind; nay, they made a mock of them as they perished,
and destroyed them by putting them into the skins of wild beasts, and setting dogs upon
them to tear them to pieces: some were nailed to crosses, and others flamed to death: they
were also used in the night-time instead of torches for illumination. Nero had offered his
own gardens for this spectacle.”

The passage is also significant because it was written about 80 years after the
crucifixion of Jesus. There is no one among modern scholars who challenges
the authenticity of the Annals and especially the section concerning Christians.”

Lucian

Lucian of Samosata (Aovkiovog 6 Xapoocatedc), the famous satirist (ca.
125—after 180 C.E.), brought us one of the earliest surviving pagan perceptions of
Christianity and the clear allusion to the crucifixion of its founder. In a mocking
account of the life and death of the Cynic philosopher Peregrinus, written ca.
165 C.E..* he referred three times to Jesus:

11 Otemep kol v Bavpaotiv coeiav tdv Xpiotavdv Epabdev, tept v IMakaiotiviy
101g lgpedotv kal Ypappatedoy avTdv Euyyevouevog. kal Ti yap; v Ppayel Taidog avtovg
anépnve, mpoPNng kal Oracdpyng koi Euvaymyedg kol mévto povog anvtog dv, Kol Tdv
BiPAov Tag pev EEnyeito Kol SEGAQEL, TOAAAS O& 0DTOG KOl GUVEYPAPEY, KOl G OgdV adTOV
€kevol N00DVTO Kol vopoBET ExpdVTO Kol TPOoTATNY EMEYPAPOVTO, LETA YOOV EKEIVOV OV

6 P. Cornelii Taciti libri qui supersunt. Recognovit Carolus Halm. Editionem quintam curavit
Georgius Andresen. Tomus prior qui libros ab excessu divi Augisti continet. Editio stereotypa,
Lipsiae MCMXXX, pp. 347-348.

77 Latin supplicium means in that circumstance “execution; death penalty” (J. C. Traupman,
The Bantam New College Latin & English Dictionary. Revised and Enlarged, New York—To-
ronto—Sydney—Auckland 1995, p. 408), see also J. Klausner, op. cit. p. 75: “Christus, von dem
sich ihr Name ableitet, wurde zur Zeit des Kaisers Tiberius durch den Prokurator Pontius Pilatus
zum Tode verurteilt.*

8 The Works of Flavius Josephus, op. cit., p. 735.

7 J. Klausner, op. cit., pp. 75-76; R. E. Van Voorst, Jesus Outside the New Testament.
An Introduction to the Ancient Evidence, Grand Rapids, Michigan — Cambridge, U.K. 2000,
pp. 39-53; J. P. Meier, Marginal Jew. Rethinking the Historical Jesus. Vol. 1: The Roots of the
Problem and the Person, New York—London—Toronto—Sydney—Auckland 1991, pp. 168-171.

8 Lucian. With English Translation by A. M. Harmon. In Eight Volumes. V, London — Cam-
bridge, Massachusetts MCMLXII, p. 2.
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£t 6éPovot, 1oV dvBpwmov tov év ] [Tadootivy dvackolomicévta, 6Tt Kawvny TavTnV
tehemV glotiyev & OV Plov.

It was then that he learned the wondrous lore of the Christians, by associating with their
priests and scribes in Palestine. And — how else could it be?—in a trice he made them all look
like children, for he was prophet, cult-leader, head of the synagogue, and everything, all by
himself. He interpreted and explained some of their books and even composed many, and they
revered him as a god, made use of him as a lawgiver, and set him down as a protector, next
after that other, to be sure, whom they still worship, the man who was crucified in Palestine
because he introduced this new cult into the world.®!

13 Kai piv kéx tév &v Acig moAemv E6Tv OV KOV TIVES, TV XPIoTIOV®Y GTEMOVTI®VY md
10D KowoDd, Bondfcovtes kai GLVOYOPEVGOVTEG Kol TAPUUVONGOUEVOL TOV AVIPL. LU XOVOV
O€ TL 10 ThY0G EmdeikvuvTaL, ETEOAY TL TOLODTOV YEVNTOL SNUOGLOV” €V Bpoyel Yop Gpedodot
mévtov. kol o1 kol @ Iepeypive moIAL TOTE TiKeY yPRLOTO Top ADT@Y Ml TPOPAGEL TdY
deopdV, Kol TPOGOJOV 0 HIKPALV TOOTNV ETOWGATO. TETEIKAGL YOP 0OTOVG Ol KAKOSUILOVEG
10 pev dhov abdvarot Ececbot kai PuboesBat Tov del ypdvov, map’ O Kai Katappovodoy Tod
Oavartov kai Ekovteg 0ToNG EMSOAGY ol ToAAOL. Emetta 8 O vopoBég 0 TpdTog Enelcey
o ToVG (g AdEAPOL Ve elev SAMA®Y, Enetdi bmal mapoPévieg Oeodg uév Todg EAMvikodg
ATOPVNGMVTAL, TOV OE GVEGKOAOTIOUEVOV EKEIVOV GOPLETIV 0OTOV TPOGKLVADGLY KOl KOToL
TOVG £KEIVOL VOLOUE PIBGLY. KATAPPOVODGLY 0DV GdvTmv &€ iong Kai kotvd fyodvral, &vev
Twog axpBods mictemg ta totadta mapadeldpevot. iy toivov TapéAdn Tig gig avTovg YONG
Kol Teyvitng dvOpwmog kot mpdrypacty ypficbat duvapevog, avtika pala mhovctog v Bpoyel
€yEVETO 101TOLG AVOPOTOLG EYXAVDV.

Indeed, people came even from the cities in Asia, sent by the Christians at their common
expense, to succor and defend and encourage the hero. They show incredible speed whenever
any such public action is taken; for in no time they lavish their all. So it was then in the case
of Peregrinus; much money came to him from them by reason of his imprisonment, and he
procured not a little revenue from it. The poor wretches have convinced themselves, first
and foremost, that they are going to be immortal and live for all time, in consequence of
which they despise death and even willingly give themselves into custody, most of them.
Furthermore, their first lawgiver® persuaded them that they are all brothers of one another
after they have transgressed once, for all by denying the Greek gods and by worshipping
that crucified sophist himself and living under his laws. Therefore, they despise all things
indiscriminately and consider them common property, receiving such doctrines traditionally
without any definite evidence. So if any charlatan and trickster, able to profit by occasions,
comes among them, he quickly acquires sudden wealth by imposing upon simple folk.®

Although not mentioned by name in these passages, there is no doubt that

it is Jesus to whom Lucian is referring. Therefore, his literary testimony is
accurate (even though disrespectful) and valuable because he also confirms
the method and place of Jesus’ execution.

81 Lucian, op. cit. pp. 12, 13.
82 [Footnote 1]: “From the wording of this sentence the allusion is so obviously to Christ himself

that one is at a loss to understand why Paul, let alone Moses, should have been suggested. For the
doctrine of brotherly love cf. Matt. 23, 8: mavteg 6 Vueig adereoi éote” (Lucian, op. cit., p. 15).

8 Lucian, op. cit., pp. 14, 15.
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Mara Bar Serapion

Mara Bar Serapion was a Stoic philosopher whose letter has been preserved
in the 6" or 7" century manuscript edited by William Cureton in 1855. The
letter has been dated to the first century C.E., that is to say to the time after the
Roman annexation of Commagene in 72 or 73 C.E.* Many scholars agree that
the Mara’s remark about “the wise king of the Jews” is the earliest surviving
pagan testimony about Jesus and his death.* The following fragment is quoted
after Cureton’s edition:*
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manda ger hrénin it lan Imémar. kad baqtira metdabbarin hakkimé men ‘tday troné. wmestabyda
hakkimiithon men mékal qarsé. wmetglezin bnahhiriithon dla mappeq britha. mand ger "ethniw
‘atenayé bqetleh dsuqrates. dfur ‘aneh kafnd wmawtana qabbel. "aw bnay samos byaqdaneh
dfitogras. dbahda $a‘a bkulleh “atarhon bhala ’etkassi. "aw ‘thiidayé dmalkhon hakkima.
menneh men zabnd ‘etdabbrat malkithon bzedqda gér ‘bad allaha fur‘ana lhakkimita
datlatayhon. kad kafenin gér ’atendyé mit. wabnay samos dla hlem byamma ’etkassiw.
wihiidayé kad hribin wardifin men malkiithon. bkul "atar mbaddarin. la mit sugrates mettul
platon. waf'la fitogros mettul tafnka dhéra. waf'la malka hakkima mettul namiisé haté sam.

Indeed, what more are we to say when the wise are forcibly dragged by the hands of tyrants,
and their wisdom is subdued by slander, and they are treated contemptuously despite of
their brightness with no possibility to defend themselves? What benefit did the Athenians
derive from killing Socrates, as they suffered famine and pestilence as a punishment for this
deed? Or what did the people of Samos achieve by burning of Pythagoras, as their land was
covered by sand in one hour? Or what did the Jews gain by killing their wise king, as at the
very same time their kingdom was taken away. Indeed, God rightfully imposed punishment
to recompense for these three wise men: as the Athenians died of hunger; and the people of
Samos were flooded by the sea with no remedy; and the Jews, miserable and forced out of
their kingdom, are scattered throughout many lands. Socrates did not die, because of Plato;
neither Pythagoras, because of the statue of Hera; and nor the wise king because of the new
laws which he announced.

8 Spicilegium Syriacum. Containing Remains of Bardaisan, Meliton, Ambrose and Mara Bar
Serapion. Now First Edited, with an English Translation and Notes, by Rev. William Cureton,
London MDCCCLY, pp. i, xiii.

$R. E. Van Voorst, op. cit., pp. 53-55; Studying the Historical Jesus. Evaluations of the State
of Current Research. Edited by B. Chilton and C. A. Evans, Leiden — Boston — K&ln 1998, pp.
455-457; A. Schall, Zur griechischen Nebeniiberlieferung im Syrischen, [in:] Humanism, Culture,
and Language in the Near East. Studies in Honor of Georg Krotkoff. Edited by A. Afsaruddin
and A. H. M. Zahniser, Winona Lake, Indiana 1997, p. 241.

8 Spicilegium Syriacum, op. cit., p. a.
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One cannot regard the crucifixion of Jesus and his death as events which at that
time would shock citizens of the Roman Empire. They were also of little interests
to historians: just another execution performed in the relatively distant part of the
Roman world. Therefore, one has to be surprised that so many early allusions
to the crucifixion of Jesus and/or his death are to be found in the non-Christian
sources. At least two of them are universally acknowledged as genuine.

Islamic denial of Jesus’ death

The basic source of the Islamic denial of Jesus’ crucifixion and death is the
fragment of the fourth sura (“The Women”) of the Qur’an (verses 157—158).%
These verses come most probably from the Medinan period of the revelation of
the Qur’an, i.e., three-five years after Muhammad’s flight from Mecca in the year
622 C.E.® Still, one has to bear in mind that the collection of the Qur’anic text and
its final edition (including the diacritical marks of the vowels crucial to the proper
understanding of the Arabic words) could have taken up to two hundred years:®

[
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wa-qawli-him "in-nd qatalnd l-mastha ‘Isa bna Maryama rasiila llahi wa-ma qatalii-hu wa-ma
salabii-hu wa-lakin subbiha la-hum wa-"inna I-ladina htalafi fi-hi la-fi Sakkin min-hu ma
la-hum bi-hi min ‘ilmin ’illa ttiba‘a z-zanni wa-ma qatali-hu yaqinan (157) bal rafa ‘a-hu
llahu ’ilay-hi wa-kana llahu ‘azizan hakiman (158)

157. That they said (in boast),”
We killed Christ Jesus

The son of Mary,

The Messenger of Allah”; —
But they killed him not,

87 VY G e VYA 5 alall (lgiii€a 5 4y jaall dxpladl) sﬁ‘)ﬂ\ Qbiﬂ

88 Geschichte des Qorans von Theodor Noldeke. Zweite Auflage bearbeitet von Friedrich
Schwally. Erster Teil: Uber den Ursprung des Qorans, Leipzig 1909, pp. 195-196.

8 J. Wansbrough, The Sectarian Milieu. Content and Composition of Islamic Salvation
History, Oxford 1978, p. 119; P. Crone, Meccan Trade and the Rise of Islam, Princeton 1987,
pp. 203-230; J. Wansbrough, Quranic Studies. Sources and Methods of Scriptural Interpretation.
Foreword, Translations, and Expanded Notes by A. Rippin, Amherst, New York 2004, pp. 44-52;
compare Geschichte des Qorans von Theodor Noldeke. Zweite Auflage vollig umgearbeitet von
F. Schwally. Zweiter Teil: Die Sammlung des Qorans, mit einem literarhistorischen Anhang iiber
die muhammedanischen Quellen und die neuere christliche Forschung, Leipzig 1919, pp. 27-119.

% The word in the brackets is taken from the commentary to the Qur’an; compare the most
popular commentary of two imams, Al-Galils: Al-Mahalli, and As-SuyatT:

Ladladl 5 Aaall deal (0 dene call Bl Zadladl el Cpaalel) onsdi aialgr s laiall an jll ay KU il
AT Gaea VEY Cgpn() hosd) S ol n el se ol Pla
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Nor crucified him.

Only a likeness of that

Was shown to them.

And those who differ
Therein are full of doubts,
With no (certain) knowledge.
But only conjecture to follow,
For of surety

They killed him not: —

158. Nay, Allah raised him up
Unto Himself; and Allah
Is Exalted in Power, Wise; -

Only these Qur’anic verses refer to the crucifixion of Jesus and his death.
Paradoxically enough, the categorical denial of the idea of crucifixion or death
attributed to Jesus by the New Testament points to the fact that the story of
Jesus was rather well known in Jewish and in Christian milieu of the Arabic
peninsula. The pagan society which begot the Prophet of Islam should have
got acquainted with that story as well.

As a matter of fact, many biblical stories appear in the Qur’an, although in
their adapted versions, because they were usually related to Muhammad and
his contemporaries.”

The Qur’an, however, is not to be treated as a historical source. The biblical
stories had been adapted to reveal God’s plan. Therefore, one should not be
surprised that the crucifixion of Jesus and his death, the crucial facts for Christi-
anity, were rejected by Islam: “The denial, furthermore, is in perfect agreement
with the logic of the Kur’an. The biblical stories reproduced in it (e.g., Job,
Moses, Joseph etc.) and the episodes relating to the history of the beginning
of Islam demonstrate that it is ‘God’s practice’ (sunnat Allah) to make faith
triumph finally over the forces of evil and adversity. ‘So truly with hardship
comes ease’ (XCIV, 5, 6). For Jesus to die on the cross would have meant the
triumph of his executioners; but the Kur’an asserts that they undoubtedly failed:

1 The Holy Qur-an. English translation of the meanings and Commentary. Mushaf Al-Ma-
dinah An-Nabawiyah. Revised & Edited By The Presidency of Islamic Researches, Al-Madinah
Al-Munawarah 1410 H [1989-1990], pp. 267-268.

%2 The Christian polemicists point to historical errors in the Qur’an listing. According to them
at least ten verses (plus their variants) are at variance with the biblical and historical facts: 2:249;
3:49;5:110;6:74;12:49; 17:1; 19:23, 28, 29-30, 83-98; 20:85; 28:6; 66: 12 (Villach, Austria
[n.d.] 'l 22l ddagll dldis ¢ @l e cladsd | pp. 80-82). Compare also P. Turek, Odpowiadajgc
islamowi — protestanci w dialogu i polemice z muzutmanami [ Answering Islam — Protestants in
a dialogue and polemic with Muslims], “Orientalia Christiana Cracoviensia” 1 (2009), Krakow
2009, p. 39.
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‘Assuredly God will defend those who believe’ (XXII, 49). He confounds the
plots of the enemies of Christ (I1I, 54).”%

What are the sources of the Qur’anic story denying the crucifixion of
Jesus and even more, his death? The Islamic exegetes focused on the internal
explanation of the Qur’anic text providing us with the following hypotheses:

— the Jews crucified a person similar to the Christ™ (so At-Tabar1);>

— the Christ asked his disciples who would sacrifice themselves for him; one of
the apostles accepted the mission and God made him resemble the Christ; finally
that double? has been captured by the Jews and died on the cross (At-Tabar1);”

— one of the Christ’s false followers was ready to betray him and at the
very moment God made him resemble the Christ; the traitor has been crucified
instead of the Christ (so Az-Zamahsar1)."

The contemporary Islamic commentators also try to refer to the external
sources:

But some of the early Christian sects did not believe that Christ was killed on the Cross.

The Basilidans believed that someone else was substituted for him. The Docetae held that

Christ never had a real physical or natural body, but only an apparent or phantom body, and

that his Crucifixion was only apparent, not real. The Marcionite Gospel (about A.D. 138)

denied that Jesus was born, and merely said that he appeared in human form. The Gospel of
St. Barnabas supported the theory of substitution on the Cross.”

It is indeed likely that the Qur’anic idea of a seeming crucifixion and of
a substitution for Christ on the cross originated in the Gnostic tradition repre-
sented by Marcion and Basilides, or in Docetism, which had much in common
with that religion. Gnosticism, a rich and polymorphic religious movement, is
often regarded as “pre-Christian oriental mysticism.”® Christian Gnosticism
was an effort to separate Christianity from its past and mainly from its Judaic
roots by blending with the surrounding environment. Yet, the Christian version
of Gnosticism could be formed only after the historical event: the crucifixion of
Jesus and his death. To develop this version of Gnosticism one had to be reliant
on the already existing literary sources: the letters of Paul and the four Gospels.

Marcion, the second century religious reformer (he died ca. 160 C.E.),
was in favour of the sharp Gnostic division between the evil creator — the Old
Testament god (onpovpydc) and the good God-Saviour. He entirely rejected

% The Encyclopaedia of Islam. New Edition. Prepared by a Number of Leading Orientalists.
Volume III: H-IRAM. Photomechanical Reprint, London 1986, p. 84.

% The Arabic word gl > Al-Masih “Christ, Messiah™ is preceded by the definite article.
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YYe:Y An evident allusion to Judas, one of twelve.

%% The Holy Qur-an, op. cit., p. 268.

% Encyclopedia of Religion. Edited by V. Ferm, New York 1981, p. 300.
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the Old Testament and attempted to purge Christianity from all Jewish traces.
He assumed that out of all the Christian scriptures only ten letters of Paul and
the Gospel of Luke were genuine, yet even from them he eliminated all the
Judaic “additions.” His Jesus, the revealer of the true alien God, was sent by
him to the evil world, took on a bodily form, described as 10 gdviacua (an
appearance, a phantom) and died on the cross. Subsequently, he completed his
work of salvation.'®

Basilides (taught 116-161 C.E.) was the first important representative of
Christian Gnosticism. His Christ was an aeon (0 ai®v), an emanation of the
supreme Father. In order to free humanity from the tyranny of the Jewish god
and creator of the world, the supreme God sent his son, Christ-vot¢ (Mind) who

10K, Rudolph, Die Gnosis. Wesen und Geschichte einer spcitantiker Religion. Mit zahlreichen
Abbildungen und einer Faltkarte. 4. durchgesehene Auflage, Géttingen 2005, pp. 337-341; Ency-
clopedia of Religion, op. cit., p. 468; A Lexicon Abridged from Liddell and Scott'’s Greek-English
Lexicon, Oxford 1953, p. 157. Compare Irenaeus Against Heresies 1, 27, 2-3: “2. Marcion of
Pontus succeeded him, and developed his doctrine. In so doing, he advanced the most daring
blasphemy against Him who is proclaimed as God by the law and the prophets, declaring Him
to be the author of evils, to take delight in war, to be infirm of purpose, and even to be contrary
to Himself. But Jesus being derived from that father who is above the God that made the world,
and coming into Judaea in the times of Pontius Pilate the governor, who was the procurator of
Tiberius Caesar, was manifested in the form of a man to those who were in Judaea, abolishing
the prophets and the law, and all the works of that God who made the world, whom also he calls
Cosmocrator. Besides this, he mutilates the Gospel which is according to Luke, removing all that
is written respecting the generation of the Lord, and setting aside a great deal of the teaching of
the Lord, in which the Lord is recorded as most clearly confessing that the Maker of this universe
is His Father. He likewise persuaded his disciples that he himself was more worthy of credit than
are those apostles who have handed down the Gospel to us, furnishing them not with the Gospel,
but merely a fragment of it. In like manner, too, he dismembered the Epistles of Paul, removing
all that is said by the apostle respecting that God who made the world, to the effect that He is
the Father of our Lord Jesus Christ, and also those passages from the prophetical writings which
the apostle quotes, in order to teach us that they announced beforehand the coming of the Lord.
3. Salvation will be the attainment only of those souls which had learned his doctrine; while the
body, as having been taken from the earth, is incapable of sharing in salvation. In addition to his
blasphemy against God Himself, he advanced this also, truly speaking as with the mouth of the
devil, and saying all things in direct opposition to the truth,— that Cain, and those like him, and
the Sodomites, and the Egyptians, and others like them, and, in fine, all the nations who walked
in all sorts of abomination, were saved by the Lord, on His descending into Hades, and on their
running unto Him, and that they welcomed Him into their kingdom. But the serpent which
was in Marcion declared that Abel, and Enoch, and Noah, and those other righteous men who
sprang from the patriarch Abraham, with all the prophets, and those who were pleasing to God,
did not partake in salvation. For since these men, he says, knew that their God was constantly
tempting them, so now they suspected that He was tempting them, and did not run to Jesus, or
believe His announcement:and for this reason he declared that their souls remained in Hades.”
(The Ante-Nicene Fathers. Translations of the Writings of the Fathers down to A.D. 325. The
Rev. A. Roberts, and J. Donaldson, Editors. Revised and Chronologically Arranged, with Brief
Prefaces and Occasional Notes, by A. Cleveland Coxe. Volume I. New York 1913, p. 352).
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appeared in Jesus but who, just before the crucifixion, exchanged his human
body with Simon of Cyrene. Hence, Christ was not crucified but returned
unrecognized to his Father.'"!

The second century Docetists declared that Christ did not agonize on the cross
because he appeared only seemingly (Greek doxéwm to seem, appear) in a bodily
form, being too divine to suffer death. The Gnostic thought had to transform
the already existing Christian theology of the suffering and of the cross.'®

The already quoted Islamic comment to the sura 4:157—158 obscures the
history of the Christian doctrine and faith because there is no distinction between
the first Christian documents referring to the historical fact of the crucifixion

100 K, Rudolph, Die Gnosis, op. cit., p. 333-336; Encyclopedia of Religion, op. cit., p. 59;
A Lexicon, op. cit., pp. 23, 468. Compare Irenaeus Against Heresies 1,24, 3—4: “3. Basilides again,
that he may appear to have discovered something more sublime and plausible, gives an immense
development to his doctrines. He sets forth that Nous was first born of the unborn father, that
from him, again, was born Logos, from Logos Phronesis, from Phronesis Sophia and Dynamis,
and from Dynamis and Sophia the powers, and principalities, and angels, whom he also calls the
first; and that by them the first heaven was made. Then other powers, being formed by emanation
from these, created another heaven similar to the first; and in like manner, when others, again,
had been formed by emanation from them, corresponding exactly to those above them, these,
too, framed another third heaven; and then from this third, in downward order, there was a fourth
succession of descendants ; and so on, after the same fashion, they declare that more and more
principalities and angels were formed, and three hundred and sixty-five heavens. Wherefore the
year contains the same number of days in conformity with the number of the heavens. 4. Those
angels who occupy the lowest heaven, that, namely, which is visible to us, formed all the things
which are in the world, and made allotments among themselves of the earth and of those nations
which are upon it. The chief of them is he who is thought to be the God of the Jews; and inasmuch
as he desired to render the other nations subject to his own people, that is, the Jews, all the other
princes resisted and opposed him. Wherefore all other nations were at enmity with his nation. But
the father without birth and without name, perceiving that they would be destroyed, sent his own
first-begotten Nous (he it is who is called Christ) to bestow deliverance on them that believe in
him, from the power of those who made the world. He appeared, then, on earth as a man, to the
nations of these powers, and wrought miracles. Wherefore he did not himself suffer death, but
Simon, a certain man of Cyrene, being compelled, bore the cross in his stead ; so that this latter
being transfigured by him, that he might be thought to be Jesus, was crucified, through ignorance
and error, while Jesus himself received the form of Simon, and, standing by, laughed at them.
For since he was an incorporeal power, and the Nous (mind) of the unborn father, he transfigured
himself as he pleased, and thus ascended to him who had sent him, deriding them, inasmuch as
he could not be laid hold of, and was invisible to all. Those, then, who know these things have
been freed from the principalities who formed the world; so that it is not incumbent on us to
confess him who was crucified, but him who came in the form of a man, and was thought to be
crucified, and was called Jesus, and was sent by the father, that by this dispensation he might
destroy the works of the makers of the world. If any one, therefore, he declares, confesses the
crucified, that man is still a slave, and under the power of those who formed our bodies; but he
who denies him has been freed from these beings, and is acquainted with the dispensation of the
unborn father.” (The Ante-Nicene Fathers, Volume I, op. cit., p. 349).

102 K. Rudolph, Die Gnosis, op. cit., p. 172-173, 181; Encyclopedia of Religion, op. cit.,
p. 232; A Lexicon, op. cit., p 177.
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of Jesus and his death and the Gnostic works depending on earlier (at least by
twenty-forty years) documents. The Gnostics used the already existing letters
of Paul and the Gospels to corroborate the dogma of appearance, substitution
on the cross, etc.'

If we refer to the Qur’anic verses the historical details of Jesus’ life and
ministry cannot be recovered. It seems that the dissimilarity between the Jesus of
universal history and the Christ of Islamic faith goes smoothly with the message
of the Qur’an. Jesus has been placed in a long column of the prophets and for
the Islamic commentators there is no reason to seek the historicity of that person
outside of the Qur’anic text, let alone the coherence of the Christ’s history.

For the non-sectarian researcher who is used to the hermeneutics based on the
critical exegesis of the biblical text and its comparison with other non-biblical
sources, the Jesus of history is the Jesus who lived in first century Palestine,
who was a teacher and healer, had many followers, etc. etc., and who finally
was condemned to death and died on the cross because of his teachings or his
rather revolutionary deeds. The abundance of the sources leave scholars more
or less convinced of his historicity; at least almost no one denies his existence,
crucifixion and his death.

103 Besides, the so-called Gospel of Barnabas should not appear even in this comment. Any
person who in good faith quotes that text as an early Christian scripture lays himself/herself
open to ridicule. That compilatory work was composed most probably in the period of the 14%
till the 16" century. It was preserved in the form of two manuscripts, in Italian and Spanish. The
contents of that peculiar book show that we have to do with an pro-Islamic compilation aimed
at the justification of the Qur’an text and the Islamic dogmas or even with an antitrinitarian
work composed so as to bridge the doctrinal gap between Christianity and Islam. (The Gospel
of Barnabas. Edited and translated from the Italian Ms. In the Imperial Library at Vienna by
L. and L. Ragg. With a Facsimile, Oxford 1907, pp. iii-Ixxvii).





