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ABSTRACT

The article looks into biblical quotations in letters and
epistles by the first Muscowy court poet Simeon Polotsky
(1629-1680). In the second half of the 17t century Russian
literature was changing dramatically while encompassing
Western tradition and secular tendencies. Biblical texts also
became a subject for revision for various reasons. Simeon
Polotsky, educated in the Mohyla Collegium and in Poland,
used biblical texts extensively not only in his sermons, but
also in his private letters and epistles. To explore the role
biblical quotations played in Simeon’s letters, the article ana-
lyzes the corpus of Simeon’s epistolary texts in comparison
with other letters of the period. Classification of quotes is
given to demonstrate the ways in which Simeon treated
biblical texts, editing and correcting them.
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In the second half of the 17t century, while still following
time-honored writing canons, the Russian literature was
experiencing a growing influence of Western tradition,
especially that of Baroque. With the church being a dom-
inant of the everyday life of society, literature of the time
preserved a great number of quotations coming from the
Bible and liturgical texts. Bible quotations can be found in
texts written in Old Slavic as early as in the 11th century and
up through the Early Modern Time. For centuries they had
largely served the only purpose - to illuminate the spiritual
sense of the written word and to incorporate the narration
into a wider canonical context. However, as our prelimin-
ary research has showed, in the 17" century the culture of
quoting changed dramatically, having acquired a secular
nature and having involved more source texts including
those written in Latin and Polish.

Biblical borrowings (as well as quotations in gen-
eral) in Old Slavic have always been of high interest and
value for both historians and philologists because they
allow for more detailed interpretation of a text. Previous
findings in the field have covered a wide range of issues
on the topic including Bible quotations in historian’s
perspective,' functioning of biblical borrowings in Slavic
texts,” grammar of biblical quotations, correspondence of
biblical quotations and literary genres,’ etc. The majority
of works is devoted to quotations in ancient chronicles
and texts of the Old Russian period. Only few researchers,
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for example E. Romodanovskaya, have addressed biblical
borrowings in literature of the 17t century, especially
in such genres as private letters and epistles. During
the reign of the Tsar Aleksey Mikhailovich (1645-1676)
scholar monks from the South and West regions of Russia
became principle mediators of a new Baroque style in
Russian literature, contributing to making of Russian
literary and epistolary etiquette. The leading place among
them was occupied by the first court poet of Muscowy,
a learned monk and an educator of the royal family -
Simeon Polotsky (1629-1680).

Although many studies have addressed in detail his
literary heritage, none have focused on the culture of
quoting, and only a few — on his private correspond-
ence. A recent attempt to bring into an order and to
describe the epistolary corpus of Simeon was made by
Irina Podtergera.* In her thesis work she made a catalog
of all known Simeon’s letters coming from three main
manuscripts: the manuscript #130 from the former
Sinodal library, currently the Sinodal collection of the
State Historical museum (Moscow), then the manu-
script EXVIIL.83 kept in the Russian National Library
in Saint-Petersburg, and the manuscript #390 from the
fund #381 from the Russian State Archive of ancient acts.
Though a full list of letters was provided, no detailed
philological or historical commentary was made due
to a too large corpus of texts under investigation. Peter
Rolland, a Canadian Slavicist, in two of his articles® also
focused on several letters of Simeon (those written in
Polish and addressed to Varlaam Jasinsky and Lazar
Baranovich), establishing probable dates and giving a his-
torical background. Quotations found in Simeon’s letters
and epistles, though under-examined, can still provide
a researcher with interesting conclusions concerning
epistolary etiquette in the seventeenth-century Russian
and possible Polish influence on it.

In the present study I sought to investigate the way
in which Simeon employed biblical and liturgical
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texts in his letters addressed to Boyars and ecclesiast-
ical authorities. The manuscript under examination,
titled the Letter-book of Simeon, can be found in the

Sinodal collection of the State Historical Museum, Mo-
scow® and comprises over 200 letters of various genres.
This is a fair copy of a letter-book which Simeon worked

on sometime during the last 15 years of his life. There

are two drafts containing same letters and epistles,
but in an unordered form: the manuscript F.XVII.83

from the Russian National Library (Saint-Petersburg)

and the manuscript #390, fund #381 from the Russian

state archive of ancient acts. Letters in the fair copy
did not undergo any major proofreading, though some

chapters were introduced, names of addressees and/or
addressers were occasionally replaced with “umspex”
[placeholder name], some minor linguistic changes were

made, blank pages were left at the ends of the chapters.
That shows that Simeon did not finish the letter-book,
thus the manuscript #130 may be considered a fair copy
only for the purpose of discussion.

Quotations from sacral books appear in Simeon’s let-
ters in three principle modes: close quotations, stylistic
and/or pragmatic adoptions, and allusions. The groups
are not rigid, and are introduced for the convenience of
description. Close quotations comprise exact or almost
exact citations; adoptions refer to altered quotes; and
allusions stand for vague references to biblical scenes
or verses. It is worth noting that Simeon’s educational
background allowed him to draw on Slavic, Polish, and
even Latin biblical and liturgical texts, though the latter
ones were not used by Simeon very often. The impact
of Polish and/or Latin biblical texts may be traced in
separate words that are not usually met in Church-
Slavic biblical or liturgical books. Simeon’s library cata-
log, comprised by Anthony Hippisley,” demonstrates
a great variety of Polish and Latin Bibles and a number
of separate books of both Old and New Testaments in

these languages.

6  CunopanpHoe cobpanmne locy-
HapCTBEHHOTO VICTOpMIecKoro Mysest
[Sinodal collection of the State Histo-
rical Museum] Ne 130, ITucvmosHux
Cumeona ITonoykozo. Simeon Polot-
skiy’s letter-book [hereinafter: Sinodal
collection #130], 17"-beginning of the
18th century.

7 A. Hippisley, E. LuK’ianova, Si-
meon Polockij’s Library: A Catalogue,
Bohlau 2005, p. 183-184.
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8  Simeon Polotskiy’ letter to Demen-
tiy Bashmakov [in:] Sinodal collection
#130, f202v-f203v.

9 Simeon Polotskiy’s letter to Yuriy
Dolgorukiy [in:] Sinodal collection #130,
f136v—f138v.

10 Simeon Polotskiy’s letter to archi-
mandrite Pheodosiy [in:] Sinodal col-
lection #130, fiogv-fi1or; Poccutickas
Hal[MoHa/nbHas 6ubnmoreka [Russian
National Library], FXV11.83., [Tucomo
Cumeona Ilonoyxkoeo nampuapxy
Hoaxumy [Letter of Simeon Polotsky to
patriarch Joachim] [hereinafter: Letter
to Joachim], f187r-f187v.

1 Simeon Polotskiy’s letter to a Duma
clerk Bashmakov [in:] Sinodal collec-
tion #130, f136v-f137r [hereinafter “/”
stands for the end of line, “//” - for the
end of folio].

12 AKmol OMHOCAUAUECT K UCOPULL
FOxcnoit u 3anaonoit Poccuu [Acts
referring to history of South and West
Russial, vol. 8, Apxeorpadudeckoit
komuccun [Archeographic commis-
sion] (ed.), Cankr-Ilerepbypr [Saint-
-Petersburg] 1873 [hereinafter: Acts 8],
p. 16.

Close quotations

Simeon did not use close quotations very often, com-
pared to adoptions and allusions: he employed precise
borrowings only in certain contexts. In Simeon’s epis-
tolary corpus there are several consolatory, congratula-
tion, and blessing letters containing exact biblical quota-
tions: two consolatory epistles to a Duma clerk Dementiy
Minich Bashmakov,® a blessing epistle to Boyar kniaz
Yuriy Alekseevich Dolgorukiy,” and two congratulation
letters to archbishops.'® These texts are rich in biblical
quotations (as well as quotations and allusions from litur-
gical texts); imagery of congratulation and consolatory
epistles is based on a biblical motif and is supported by
a whole set of quotations (see below).

The range of biblical and liturgical texts appearing in
Simeon’s letters in close quotations is quite broad com-
paring to that of other letters of the time. He borrows
full verses or text fragments from both quite popular
biblical books such as the Book of Psalms or the Gospel
of Matthew and from less common I Kings, for example.
Psalms could be said to be one of the most often cited
sacral books. The quote from the first verse of Psalm 41
(hereinafter psalms are referred to in Greek number-
ing) in Simeon’ letter to a Duma clerk Dementiy Bash-
makov reading “VImb sxe 06pasoMd xemaeTs eeHb BO
Y/TPY>X/ieHn1 CBOeM'b Ha MCTOYHUKM BORHBLsA/cue”"!
[As the hart panteth after the water brooks] (Amer-
ican Standard Version, Ps. 41.1) is also found in the let-
ter of the unknown ecclesiastic person (1668), though
in a shortened form: “Axo efeHb Ha MCTOYHVKY, TAKO
’Ke/lajla OTb MHOTUX' JIeT IIPUNTH B ieP>KaBy UCTUHHOTO
npasocnasHoro moxapxu.’'? Biblical borrowings, used
by Simeon, not only highlight the spiritual sense of
the message, they also show the status of the addresser
(a well-educated monk with the knowledge of rhetorics
and Latin language) and provide an example of a proper
epistolary etiquette.
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The comparative analysis of various letters and epistles,
coming from the South and West regions of Russia,
showed that close quoting of biblical texts was part of
existing epistolary canon of the 17" century. The study
of letters of various ecclesiastic authorities demonstrated
that they used quotes from a certain biblical book when
writing epistles, the contents of which intersected with
preaching topics. Close quoting of sacral texts can be
found in private letters of the Tsar Aleksey Mikhailovich
to patriarch Nikon and in letters of Ioannikiy Galiatovski,
Warlaam Jasinski, Mikhail Lezhayski. This correspond-
ence dates back to the middle of the 17th century, a decade
or even more before Simeon introduced his Baroque style
at the Muscowy court.

Precise borrowings seem to be common for letters
addressed to (or exchanged between) a certain social
group - that of church authorities and monastic clergy.
These epistles turn to aspects of life, associated with the
church in one way or another: for example, a death of
a relative (see Simeon’s consolatory epistles to a Duma
clerk on the death of his wife) or an opening of a military
campaign (Simeon’s blessing epistle to boyar kniaz Yuriy
Dolgorukiy and his regiments). In these letters quota-
tions are rendered precisely or very close to a source text,
and their functioning follows the tradition, bringing the
spiritual sense of the message to the foreground.

Quotations in these letters are generally preceded by
a special introductory phrase (in comparison, in the
whole corpus of Simeon’s letters only two such phrases
are present): “Cero psau ¢ JITOAMKMIICKUM aHT€/IOM
[rmaromromyM: | HeBecH, SIKO ThI €CU OKasHeH, OefieH,
HMIII, CJIETL, 1 HaT, — B IPaB/y JOCTOMH eCMb OOIIYeHN,
exe crmanue npuemno” [and knowest not that thou art
the wretched one and miserable and poor and blind
and naked] (Rev. 3.17);"> “ux e ma cobeper co3naBblit
€ PYKOIO I ICKYIIUBBII € KPOBIIO CBOEIO, PeKIile: yOmaxu,
Tocmopyn, CyoHa ¥ Jja CO3VDKAYTCA CTBHBI POCUIICKOTO
Iepycanuma, o 6maropEpHOM® rocyfaph U BETUKOMD

13 Akmol OMHOCAUAUECS K UCOPUL
FOxcrott u 3anaonoii Poccuu [Acts
referring to history of South and West
Russial, vol. 9, Apxeorpaduueckoit
komuccyn [Archeographic commis-
sion] (ed.), Cankr-IleTep6ypr [Saint-
-Petersburg] 1877 [hereinafter: Acts],
p. 146.
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14 Ibidem.

15 Ibidem, p. 147.

16 Ibidem, p. 198.

17 Ibidem, p. 267.

18 Acts 8, p. 16.

19 Ibidem.

20 CobpaHue nucems uaps Anexces
Muxaiinosuua [Collection of letters
of the Tsar Aleksey Michaylovich],
I1. bapreneBa [P. Barteneva] (ed.),
Mocksa [Moscow] 1856 [hereinafter:
Sobranie Alekseya Mikhaylovicha],
p. 307.

21 CmapuHHolili.  Manopycckuil

nucomosHux: «Kunuea enazonemas
nucmossin» [Ancient Little Russian let-
ter-book: “The book named Listownia”].
Yepuuros [Chernihiv] 1901 [herein-
after: Listownia].

22 Simeon Polotskiy’s letter to Demen-
tiy Bashmakov, f202v.

23 Listownia, f38r.
24 Ibidem.
25 Ibidem, f39r.

26  Simeon Polotskiy’s letter to a Duma
clerk Bashmakov, f136v-fi37v.

uapbs Anexchb, UCTUHHOMD U eIMHOMD KecapeMb

».15

17,14 «
v O HUX X€ CaM rOCHO,[[b pede ;

XPUCTUAHCKOMD. ;

» 16 « 17

“Pede 607;'° “Bropum IlaBmom [...], paup moBuUTI”;

« »18 «
1 MBI HBIHE C OTpOKI/I CBATBIMU IJIarOJIeM ,

Cnacoso
CJIOBO BOMCTVHY HEIIOTPEIIHO, IKOXKe [71aroners.” '’
Consolatory epistles seem to form a separate group
of letters that employ close quotations (derived from the
same source text) and follow their own narrative canon.
All in all, we have five such letters, one of which is written
by the Tsar Aleksey Mikhailovich and is addressed to
kniaz Nikita Ivanovich Odoevskiy*® (on death of Odo-
evskiy’s son); three other epistles are written by Simeon
(addressed to a Duma clerk Bashmakov and an unknown
person accordingly) and finally a consolatory letter found
in a seventeenth-century Ukrainian letter-book (eight-
eenth-century copy).>* These epistles, written in differ-
ent time and by varying in social status and educational
background addressers, develop an idea of comforting the
addressee by appealing to certain ideas stated in a number
of Bible books (Psalms, Book of Proverbs, Book of Job,
etc.) and providing a preaching explanation and even
instructions for the person being consoled. The points
made by the addresser may vary: God’s will may be
claimed (“rarpp gage rocnonp / v B3SITh. SIKOXKE U3BOJICS
IArBY TaKo ¥ / OBICTb Oy VIMA IArHe 671ar0C/IOBEHHO
BoBeku >%); human mortal nature may be stated (“semns
ecu u B3emmo maku novigemn!” [for dust thou art, and
unto dust shalt thou return] - Exod. 3.19>*); death may
be treated as a divine visitation, not a sign of God’s wrath
(“Brmakend, w>ke MMar IieMs Takoe, Ako B Cronbu
Hacnbaue Bropuem Vepycamumb, pogp 60 TakoBuii
6marociosurcsa’” [saith Jehovah, whose fire is in Zion, and

his furnace in Jerusalem] (Isa. 31.9);** “

IJIaTOJIaTy JJAI0UUC
BchacHUMD bory, vke ciM Koro Jiro6uT, Toro 1 Hakasyer”
[For whom Jehovah loveth he reproveth] (Prov. 3.12);*

“mpmemnn 60>xme mochIeHne Cb PafoOCTUIO, ETOKE KO
oTelrb / HOTHBII IIOOUTD TOTO ¥ HAKA3yeTh ~°); unreas-

onable mourning may be considered not appropriate
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for a Christian (“u nmpocnesurcsa Hafo6OHO, ja B Mepy, 27 Sobranie Alekseya Mikhaylovicha,
4T06 Bora Hanmave He MporHeBath, 1 ynogobua 6 Tede p-235.
VleBy npasegHomy”>” - an allusion to the Book of Job); 28 Simeon Polotskiy’sletter to a Duma

. . lerk Bashmakov, fi37v-f138v.
the addressee may be advised to have hope in Lord crerit Basimarov, 3

29 R. Picchio, The function of Biblical

(“ymoBanme 6rmaroe ko 6marogati, fa // yTBIuTD cppLe Thematic clues..., p.o.

TBOE, I YTBEPAUTD Ts1 / BO BCAKOM® c/oBb u gbie 6mase”
[Now our Lord Jesus Christ himself, and God our Father
who loved us and gave us eternal comfort and good hope
through grace, comfort your hearts and establish them
in every good work and word] - 2 Thess. 2.16-17°%). It is
possible that congratulation letters and blessing epistles
also follow a certain canon and employ same corpus of
quotations. Below I will look at two congratulation let-
ters that demonstrate a number of similarities in biblical

quotations used.

Sets of quotations

Simeon not only uses separate quotations, he also com-
bines semantically close borrowings in sets thus creat-
ing a multidimensional illustration to this or that point.
Riccardo Pikkio defined such sets as “a carefully selec-
ted combination of citations consistently underlying
the same exegetical motif.”>* Source texts in these sets
are rendered almost precisely, though some variations are
present concerned with grammatical incorporation of
borrowed fragments into Simeon’s own narration.

To illustrate such a set I focus on two Simeon’s letters
addressed to archimandrite Feodosiy (1669) and patri-
arch Joachim (1672). In these letters Simeon employs
a widespread metaphor of light and lampion tracing
back to the Book of the All-Virtuous Wisdom of Joshua
ben Sira (26.22), the Gospel of Matthew (5.15-16, 13.43),
the First Epistle to the Corinthians (6.20), and the Book
of Psalms (88.16). The following table demonstrates tex-
tual and semantical coincidences in the texts of two
letters.
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Table 1. Sets of quotations

The letter to archimandrite Pheodosiy (1669)*°

The letter to patriarch Joachim (1672)*'

1. ¥ B3eM CBETWIHUK TBOII I1ade CBOM

(c) mecMpI 60 CBOIT HO XPYICTOBM, KyIU/IEHN
60 ecMBI I{eHO0 HEOL[EHEHHYIO (@) IToCTaBM
Ha BBICOIIE CBEIHMILE. JOCTOMHCTBA
Apxumanpapudecka, (b) ga cBeTuim BCuM BO
XpaMIHe IlepPKBe BOCTOYHBIS CYIIM

1. Era 141 sAK0 MbIC/IEHHDIN (a) CBETMTHUK

Ha IIePBBICOLe (/IarOBO/INI €CTh MOCTABUTH
CBEIHIIIE, /ja M XK€ OTHeM JII06Be Ko 6ory,

U 4el0BEKOM, BHYTp Tebe ropuu: (b) TeM Bo
Xpame Bcest LiePKBe CYLIbIM, IIPECBETO3aPHO
CBeTHIIN

(a) the Ostrog Bible, Sirach 26.22: “4T0 CBeTU/IBHUK, CUAIOIINIT HA CBATOM CBEIIHNUKE”
(b) the Ostrog Bible, Matt. 5.15: “V cBeTnT BceM mxe B XxpamuHe cyTs [nor does anyone light
a lamp and put it under a basket, but on the lampstand, and it gives light to all who are in the

house]

(c) 1 Cor. 6.20 the Ostrog Bible, Moscow Bible (1663): “Kymienu 60 ecre nenow”; Protestant
Gdansk Bible (1632): “i drogo kupleni”; the Vulgate: “empti enim estis pretio magno”

2. IPOCBETUTCA CBET TBOM IIpe] 4€/1I0BEKN

2. TAKO Ja IIPACcBETUTCS CBET Balll IIpef
JYeJIOBEKI1, /ja BUJAT Ballla T0OPbIs fea

the Ostrog Bible, Matt. 5.16: “Tako fja IpOCBETUTCsI CBET BALI IIPef] Ye/I0OBEKbI, SIKO [a BUSAT Balla

nobpast gema”

[Let your light shine before men in such a way that they may see your good works, and glorify

your Father who is in heaven]

3. (a) 5a BO cBeTe TBOEM >KMBYIIVIM y3PSIT
cBeT HempucTynHsiii, 1 (b) mpocsersaTcs
NpaBefHUIM CYLIe KO COMHIIE BO LIAPCTBIUI
Ora ux

3. 160 5IKO COTHIje YIOBCBEHHOE BCs CBETHIA
HeOeCHbIA CBOMMI 03apseT Iy4a: TAKO TBOS
CBATOCTb MBICTIEHHAS CBETU/IA LiepKBe, VKe
CyTb

(a) the Ostrog Bible, Ps. 88.15: “B cBeTe /miza
tBoero nouayT” [They walk, O Jehovah, in the
light of thy countenance]

Akathist to Saint Anthony of Kiev and Theo-
dosius of Kiev: “saxoxe yyBcTBeHHOE COMHIIE
MMp 03apsieT U HPOCBELIAET M TAKO MHOIUX
cepylia K 60royrogHOMY XXUTHIO Bo3GyaucTe
U corpesicTe, U yAoOHa K 106pofiessHII0
COTBOPHCTE, SIKO ¥ COJIHIIE, COTPeBasi 3eMJII0,
yIOGHY TBOPUT 0 K IIPO36EHNIO Pas/INIHbIX
IpEB I IIOROB ¥ OBUINIT CENTbHBIX U BCSIKATO
3/1aKa Ha CIIy>KOy 4el0BEKOM 1 CKOTOM™

(b) the Ostrog Bible, Matt. 13.43: “Torga
[paBeJHNULIBI IIPOCBETATCS KO COTMHIL[E

B napcruu otia ux” [Then the righteous will
shine forth as the sun in the kingdom of their
Father]

Source: The letter to archimandrite Pheodosiy (1669); The letter to patriarch Joachim (1672).
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Exact biblical quotations in seventeenth-century let- 30 Simeon Polotskiy’s letter to archi-
ters, including Simeon’s epistles, mark epistolary genres mandrite Pheodosiy, fiogv-fuor.
which stand most closely to oratory prose. Pragmatic 31 Letter to Joachim, fi87r-fi87v.
situations of these letters include mainly congratula- 32 Romodanovskaya, p. 134.
tions, blessings, and consolations. Quotations in these
letters direct the narration, with variations possible only
in certain frames prescribed by a biblical scene. In such
letters Simeon follows the existing canon, though some
deviations are also present: for example, he does not
mark his borrowings with introductory phrases. In spite
of minor deviations in his letters, I do not include the
letters in the group of adoptions, for the changes made
by Simeon are usually caused by grammatical context,

not by Simeon’s stylistic or pragmatic intentions.

Stylistic and pragmatic adoptions

In the seventeenth-century Russia, secularization af-
fected almost all spheres of life, first and foremost lit-
erature. Secular European Baroque tradition impacted
the range of books read and translated in Russia; the
form and style of literary works. As E. Romodanovskaya
states, “Awareness of both phenomenon and process
is the main characteristic feature of the literature of
the Early Modern Time from Old Russian tradition.
Now not only an author, but also a reader realizes (and
thus accepts) personal position of an author, inher-
ent value of a literary form.”** The changes influenced
functioning of sacral books in a literary context as
well. Though biblical texts in works of Russian writers
almost never underwent any changes, either in style,
grammar, or sense, being traditionally considered in-
fallible, in many of his letters Simeon treated sacral
books rather freely stylistically and pragmatically ad-
opting borrowed phrases according to his needs. Such
transformed quotes serve a different goal from that of
the canonical one: Simeon uses them in order to extend
his imagery and metaphors.
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33 Ocmpoxcckas 6ubnus [ The Ostrog
Bible] [hereinafter: The Ostrog Bible],
http://samstar-biblio.ucoz.ru (access:
23 I11 2014).

34 Simeon Polotskiy’s letter to Yuriy
Dolgorukiy, f136v-f138v.
35 Simeon Polotskiy’s letter to a Duma

clerk Bashmakov, fi37v-f138v.

36 Simeon Polotskiy’s letter to archi-
mandrite Pheodosiy, fiogr-fiior.

37 'The Ostrog Bible.

38  Simeon Polotskiy’s letter to mitro-
polite Lavrentiy [in:] Sinodal collection
#130, fg5r-fosv.

In Simeon’s letter to a Boyar kniaz Yuriy Alekseevich
Dolgorukiy there is a stylistically changed quote from the
Book of Psalms (Ps. 34.5). Comparison of the quotation
with the text of the Ostrog Bible demonstrated that Simeon
changed the word order of the original verse and used more
expressive synonyms: “HO sIKO IIpax ero ke Bb3bMbTaeTsb
BBTPB, or nmuia semmn.”>? [Let them be as chaff before
the wind] (original text) and “siko mpaxy ot nuia 3e/Ms
Oypeto BocxmuaeMoMy nsdesari”>* (Simeon's text).

For pragmatic purposes Simeon also replaced cer-
tain words and pronouns. For example, in the letter to
a Duma clerk Dementiy Bashmakov he replaced “your
hearts” (pronoun in plural form) with “your heart” (pro-
noun in singular form): “ynosanue 6aroe Ko 6;arogaru,
Ia// yTBIIUTD CpALie TBOE, U YTBEPANUTD T / BO BCAKOMD
cnosd u ibne 6nmase” [Now our Lord Jesus Christ himself,
and God our Father who loved us and gave us eternal com-
fort and good hope through grace, comfort your hearts
and establish them in every good work and word] (2 Thess.
2.16-17).%° In a congratulation letter to Pheodosiy, archi-
mandrite of Valday Iversky Monastery, the 15t verse of the
88th Psalm reads: “ma Bo cBete TBOEM XuBymn.>° [They
walk, O Jehovah, in the light of thy countenance] (Ps. 88.15)
(“B cBete muua TBOETO TIOMAY T in the source text).

In addition, Simeon combined several phrases in one,
creating a new cliché or an image. The phrase “TBeppbiit

aJlaMaHT CKpYDKaIeit cepaedHbix”>®

is not a proper quote,
nor is it an adoption or an allusion: here Simeon merged
several quotes from a number of biblical books. He used
“ckprokanu kamennsle” [the tables of stone] from the
Book of Exodus (Exod. 24.12, Exod. 31.18, Exod. 32.15),
“ckprokanu 3aBeta” [the tables of the covenant] from
the Book of Deuteronomy (Deut. 9.9,11,15), “ckpiokann
cepnua” [the tablet of their heart] from the Book of
Jeremiah and the Book of Proverbs (Jer 17.1, Prov. 3.3, 7.3),
and “et cor suum posuerunt ut adamantem, ne audirent
legem” [They made their hearts as hard as flint] from
the Latin version of the Book of Zechariah (Zech. 7.12).
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Allusions and quotations from
liturgic books

The last but not the least group of biblical quotations in
Simeon’s letters comprises the most vague borrowings
which may provide a reader with only a general reference
to this or that scene, rather than a certain verse or phrase
in a source text. Some allusions are based on several
biblical books, while others draw on a certain biblical
scene or image. Simeon’s letter to the hegumen of SKit-
skiy monastery Irakliy reads: “SIxo um® >xe 06pazomMd

% _ the books referred to in-

JIuBaHD KeApsI CIABUTCS
clude, but are not limited to Exodus, the Book of Judges,
the Book of Hosea. In the request letter to an unknown
Duma clerk Simeon mentions the Creation appealing to
the Book of Genesis: “CorBopussiit ConHiie Bo 06/1acTh
nHeBu [1p”*° (Gen. 1.14-16).

Texts of liturgic books read in the course of services
were highly recognizable among the readership and thus
often served as a source for quotations. In his private cor-
respondence Simeon employed texts of Menaias, one of
the most popular liturgical books, inserting in his letters
clichés and loci communis. In the letter to metropolite
Kazanskiy and Sviazhskiy Lavrentiy*' Simeon cites texts
of March and September Menaias: “paBHOaHrenbHAaro
KUK yucroe sepuano”*? [honest mirror of the equal-
to-the-angels life] and “xopmunit nckycHesiimit kopadns
uepkoBroro™*? [a skillful governor of the church ship]
accordingly.

In his private correspondence Simeon willingly em-
ploys biblical and liturgical books as a source for deriv-
ing quotes. On the one hand, he follows the established
epistolary tradition quoting certain biblical books for
certain pragmatic purposes (for example consolatory
epistles). On the other hand, biblical and liturgical texts
often undergo various, stylistic and pragmatic alterna-
tions when being incorporated into Simeon’s narration.

39 Simeon Polotskiy’s letter to Irakliy
[in:] Sinodal collection #130, fu16r-fi17r.
40 Simeon Polotskiy’s letter to a Duma
clerk Bashmakov, fi74r.

41 Simeon Polotskiy’s letter to mitro-
polite Lavrentiy, fgor-fgov.

42 Muneu 6ozocnysebnote [Liturgical
Menaias] [hereinafter: Menaias], http://
minei.ru/. (access: 16 XI 2014).

43 Ibidem.
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